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Foreword
Him we declare to you, teaching every person in all wisdom,
that
we may present every human person perfect and mature
50
St .Paul.Colossians 1:28
in Christ.
Trusting in the grace of God, we launch this English ,series:
"Divyabodhanam-Growing in the Wisdom of God." This English
adaptation of the Divyabodhanam series in Malayalam is: meant
~.·_ :'· for our lay people outside Kerala who are unable to use the
17 Malayalam series.
This first series can only be on an experimental level. After
~-t the books have been used for some time, we hope to revise them
in the light of users' comments. So please write to us quite frankly
about how the series can be improved.
In our Orthodox tradition, we give only secondary importance
to intellectual teaching. The most important thing is to parti,. cipate regularly in the sacramental life of the Church, in worship
}~. and prayer. We grow in divine wisdom as we separate ourselves
from evil and grow more God-like.
The sacramental mysteries of the Church, like Baptism, Mooron(f!oly Chrism) and Holy Qurbana are the means by which
Christ wants us to grow in Him. Equally important is our life
of selfless love and service to our fellow human beings. This
~udy series can help you to grow closer to Christ, through
worship prayer and the sacramental Mysteries and through a life of
loving and compassionate ·service.
As you prayerfully study these lessons, and thereby know
Christ more deeply, the Holy Spirit of God will guide you into
all truth and into the great mystery of God's love and wisdom.
May the blessing of God abide upon you, embark on these
studi~s and continue to grow in Divine Wisdom.
May your
life become a light amidst the darkness of evil, illuminated by
the life-giving light of Christ.

.

New Delhi, 3.7.86,
Feast of St. Thomas.
,·,-,

Dr. Paulos Mar Gregorios
President, Divyabodhanam
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Introduction
What do we mean by the term, 'theology'? Do ·we take it
to mean a science in the sense in which sciences like astronomy,
physiology, etc. are understood? God is not a subject of man's
study. To make a scientific study of God, who exists outside
time and place, is a task that needs a careful approach.
· God is unknowable in essence. Yet, we know him partially,
though not fully, by His deeds. The use of the term, 'theology',
is meaningful in the sense that it is a study based on Scriptural
truths and dogmas. It is in this sense that emphasis is laid on the
term, 'theology', in this book. What is important here is not
knowledge and rational thinking and inquiry, but spiritual experience and transformation; what is needed is not words, phraseology and doctrines, but purity of heart, a readiness to worship
God and the performance of good deeds. The study of theology
should enable us to experience spiritual enlightenment through
our participation in the indiscribable mysteries of God.
This book takes us only to the threshold of theology; it is just
an introduction to the subject. The content of the book is divided
into four Units under the following headings: (l)An Introduction
to the Study of Theology; (2) God the Father; (3) God the Son;
(4) The Holy Ghost and the Holy Trinity. There are in all twentyfour lessons, each Unit having six lessons.
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Tlie book is based on the notes that I have prepared for the
benefit of my students in the Orthodox Theological Seminary.
I have suitably arranged the lessons and notes and have left out
complexities, and have thus attempted to make the book useful to
those rece1vmg instruction in Christian beliefs under the
Divyabodhanam scheme. Views and valuable suggestions for the
improvement of the book are most welcome from all quarters.
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I am indebted to my teachers, particularly to His Grace
Dr. Paulos Mar Gregorios, Principal, Orthodox Theological Seminary, and President, World Council of Christian Churches, who
led me by the hand to and set me on the road to theology.
I am also grateful to my friend and colleague, Rev. Fr. C. G. Cherian,
Co-ordinator, Divyabodhanam, who gave:me all the encouragement
to complete the book.
As the author of this book, I shall be contented, if the light
emanating from the pearls that the readers search out from the
heap of litter in this book serves as a beacon light to them.

Orthodox Seminary
Kottayam
Christmas 1984.

Fr. Mathew Vaidyan
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UNIT I

AN INTRODUCTION TO THE STUDY
OF THEOLOGY
LESSON I

THEOLOGY: THE TERM AND THE EXTENT
OF ITS MEANING
Origin of the term 'theology'.
Synonyms in the Holy Bible.
Revelation of God in the Old Testament.
Hov.' is God-realisation possible?
Sanctity, worship, moral practices.
Communion with God and the study of theology.
Views of the holy fathers on theology.
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Is God a Subject of Study?
How easy it is to pronounce the word, "GOD"! Many people
Can we use the word,
use the word, but they do so lightly.
'God' in the same manner as we use other words with which we
describe the living beings in the universe? In other words, is it
possible for us, the created, to know fully the Creator? If we
know the Creator fully, then is He real?
It is as futile to attempt to know God fully as it is to walk//
over one's own shadow. God was there in the beginning. No one
created Him. He has neither beginning nor end. It is not possible
to. confine God to the limits of time and space.

r
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The Word, 'Theology'
The word, 'theology' is used to mean that branch of learning
which deals with God. The word derives from the Greek term
'theologia.'
'Theo' means 'God' and 'logia' means 'word' or
'description.' 'Theology' thus means word about God or the science
that describes God. We do not come across this word in the
Holy Bible. But we come across expressions that carry similar
meanings. "Mysteries of God" (1 Corinthians 2:7), 'Sound words'
(2 Tim. 1: 13), 'Sound doctrines' (Titus I : 19) etc. are some of these
phrases.
God is beyond definition and description. How can we bring
such a God into the field of scientific study? Our senses have their
limitations as regards perception. When we look at an object with
the naked eye, the mind forms a concept of it. But the connection
between the object and the concept formed in the mind is not
obvious. Man is not capable of understanding or analysing properly
the objects of nature he sees around him. His sense of perception
is far from being complete or perfect. It naturally follows that
any attempt on our part to learn about God will bring only partial
success because our senses of perception are imperfect. Theology
or the study of God, therefore, is imprefect and incomplete. That
our senses of perception have their limitations is axiomatic in
theology.
The Core of Theology
St. John the Ap<;>stle bears witness that "no man has ever
seen God." (I John 4:12). In the Old Testament we find God
revealing Himself to Moses telling him. "I am who I am"
(Exodus 3:14). When God called unto him out of the midst of
the bush, Moses saw Him as a flame of fire. Later, the Lord
said to Moses "While my glory passes by, I will put you in a
cleft of the rock and I will cover you with my hand until I have
passed by; then I will take away my hand, and you shall see my
back but my face shall not be seen" (Exodus 33 :22-23). We also
read that Moses was afraid of looking at God, and that he
covered his face.
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The Fathers of the Church have interpreted the climb of
Moses to Mount Sinai as an example of man's attempt to know
God.
Through Moses' experience God reveals man's spiritual
quest. Moses climbs the mount in darkness; yet the Glory of
God becomes revealed to him to the extent that he can bear seeing,
though he cannot see the face of God.
Sanctity, Worship, Moral Practices
Sanctity is an important factor in theology. Sanctity does
not mean mere observance of certain principles of morality. The
process of sanctification is the process of man's change towards
the image and likeness of the Lord. This is achieved through
prayer and worship. The saints who endeavoured to know God
did so by reaching the heights of sanctity. The Fathers of the
Church exhort us to change ourselves through worship and become
models of goodness through leading a life of moral principles.
As we go on sanctifying ourselves through worship and the practice
of moral principles, the glory of the Lord becomes manifest in us.
Worship does not mean a mere assembly of people in prayer;
it is the coming together of the living and the departed for the
glorification of the Lord, the Creator. It is communion with God
that helps us realise God and not the learning of theology. But
the study of theology can lead us to this realisation.
St. Gregory of Nyssa, who lived in Cappadocia in the 4th
century A. D., has expressed his view thus:- "What a fool is
the man who learns about the universe, but cannot find in it
the Lord who is all-pervasive and exists in everything! This is
because everything comes from such a Lord and He is the real
Truth. It is to Him that the others owe their existence."
How Is God-realisation Possible?
The Holy Fathers of the Church remind us that two things
are needed to make real the presence of God: (1) untiring ambition
to reach God; (2) devout and persistent prayer. The more we
try to move towards Him, the deeper becomes the mystery that
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surrounds Him. We must aim at focusing our minds and thoughts
on Him, addressing Him as Father, and having a pleasant
communion with Him.
The Psalmist reminds us that we enter the depths of the
mystery of God's wisdom, when we dwell in the house of the
Lord all the days of our life 'to behold the beauty of the Lord,
and to enquire in His temple' (Psalms 27 :4). Nearness to the
Lord that one can attain is in proportion to the degree of sanctity
one manages to attain for oneself. Nearness to the Lord helps
one become more sanctified. Thus one gets the right to share the
glory of the Lord. David himself answers the question: "Who
shall ascend into the hill of the Lord or who shall stand in· his
holy place?'' (Psalms 24 :3). The answer is: "He who has clean
hands and a pure heart" ·(Psalms 24).
Let us try to share the mystery of God with a pure heart and
by devout worship. In the Old Testament we find men of clean
hands and pure heart experiencing God's nearness. This persence
of God spoken of in the Old Testament has been fully realised
in Jesus Christ. Today the presence of God is there in its fullness
in the Church, the body of Christ. When we partake of the
sacraments of the Church, we receive spiritual nourishment for
our spiritual growth. Christian life is thus a dedicated quest for
spiritual growth by sharing the mysteries of the Church.
Real knowledge of God is not received from class-room instruction. It comes to one who shares the life of worship of the Church
and makes a personal effort to reach God through constant prayer.
St. Basil the Great of the 4th cent. A. D. has written thus: "Let
me say it again: knowledge is of different kinds. Real knowledge
consists in our seeing our Creator, recognising His miracles, keeping
His commandments and having close communion with Him. We
usually say that He is seen from His Seat of Mercy in the sense
that He will reveal Himself to his devotees. It is said that the
Lord knows His people. This means that He will keep spiritual
contact with those who go about doing good in this world."

.•,w#llilrtliiJ''!f•itl~tif•";,,- •
'
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Sharing the Mystery

The Fathers of the Church teach us that the Glory of the
Lord is manifest in this world only in part. In the world hereafter,
it will be realised fully. Though the real 'ousia' of God is unknown to us, we come to know Him through His 'energia'- His
ways of working. Our life ought to be a spiritual pilgrimage that
leads us to the ultimate union with Him. The Holy Fathers teach
us that the real end of theology lies in the ultimate union with Him.
·We come to know Him by being one with Him.
It is not the strength of reason, but the strength of faith that
takes us to the real knowledge of God. One thinker has observed
that theology is like a map which guides us in our exploration
of the geography of our faith. Logic and reason are insufficient
to define God or to lead us to Him. We may discuss terms and
expressions that we prefer to use to designate God. But it is
foolish to try to bring God down to the limits of words and
· expressions.
Spiritual growth is the process by which our souls attain
purification and illumination. The path of purification and illumination lies through observances and rites of the Church. The Holy
Eucharist instituted by our Lord is the central point of Christian
rites. The eligibility to take part in this mystery is not everyone's, but is limited to the ,initiated. The uninitiated are not
privileged to share the mystery of the Holy Sacrament. The
initiated get the privilege, being full of love for their fellow creatures
and for the Creator. 'Fear of the Lord is the beginning of
wisdom.' To know light we should ourselves become lights. We
must move from the intellectual level to the experiential. When the
Psalmist says, "Be still and know that I am God" (Psalms 46: 10),
he means that we should look for subjective experience.
We are called upon to behold the glory of God, to grow more
sanctified, to be keen on doing g0od and to share the inexplicable mysteries of divine communion. This is the core of theology.
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Exercise
1.

Enumerate the definitions of theology given by scholars.

2.

What do you mean by the statement- "What is important is
'to become' and not 'to know about'?"

3. Read Exodus 34:29 to 35 and give your comments.

LESSON

2

'THEOLOGY'-A HISTORICAL ANALYSIS
The views of the Church in its early days.
Non-Christian definitions.
Analysis by the early Christian writers.
'I'he Incarnation: its hidden meaning.
Revelation of the Holy Spirit.

"Theologian" --in the Early Church"
In the history of the Church, only two persons have been
honoured with the title of 'Theologian'. We learn from Eusebius,
the Church historian, that the Church conferred the title of
'Theologian' on St. John the Evangelist and on St. Gregory of
Naziansus. St.John proclaimed the 'Theosness of Logos' and
St. Gregory advocated the faith in the Holy Trinity. It was under
certain special circumstances that they proclaimed that Logos is
God. On the one hand, while the Greek thinkers accepted
Logos only as a representative force proceeding from God, on the
other, the Arian heretics denied the 'Theosness' of Jesus Christ,
the second person in the Trinity. These incorrect views urged the
early Fathers of the Church to a proper study of the true relationship
of the persons constituting -the Trinity. Thus they were led to
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develop theology as a branch of learning that defines the true
nature of the Trinity.

Non-Christian Definitions
Before coming to the particular meaning given to 'the word
'theology' by the Fathers of the Church, it will be useful for us
to examine the definitions of the word in the pre-Christian times.
The word was widely used by the Classical Greek thinkers to
describe their gods. Great poets like Homer and Hasius have
oft~n used this term while describing the gods and their deeds.
In 'The Republic', Plato uses 'theology' to refer to the Supreme
Reality or the Ultimate Ground of all things ('The Republic'
379 A.).
Aristotle uses the term, 'theology', to mean the branch of
philosophy that connects the universe to the Ultimate Reality that is
the Unmoved Mover ('Metaphysics' 102). He speaks of the three
fields of knowledge, namely, Physics, Mathematics and Theology.
In his opinion, theology is the most important of the three
branches.
The Stoics of the pre-Chirstian times divided theology into
three branches: mystical, natural and civil, and described theology
as the science explaining the knowledge obtained by spiritual
exercises.

Early Christian Definitions
St. Clement of Alexandria and Origen are two of the early
Christian writers who have attempted a definition of 'theology'.
According to them, theology deals with the Incarnation of our
Lord. Origen in his book interpreting the Gospel according to
St. John asserts that the true theologian is the one who witnesses
the Lord. Later in the 4th cent. A. D with the rise of the Arian
heresy the term 'theology' is seen to have been used in the Church
to refer to the relationship of the persons in the Holy Trinity.
The Church at that time is seen to have taught that the real
theologian is the one who accepts that the Logos that became
flesh is the real God.
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The Fathers of the Church tried to make a clear distinction
between 'economy' or the deeds of the Incarnate and 'theology'
or the eternal relationship of the persons constituting the Holy
Trinity. The supporters of Arius laid great stress on the verse,
"My Father is greater than I" (St. John 14:28). They argued that
the Father and the Son were not equals. Their argument that
since the Son is lesser than the Father, he is not God, was simplistic.
The Fathers of the Church, however, pointed out that it was as the
Son in flesh and blood that Jesus Christ had made this pronouncement and that the Father was greater as long as the Son
was living among men as a full man. They further taught that
the Incarnation was a reflection of God's compassion, acts of
redemption and humility.
The Incarnation: Its Hidden Meaning
The Incarnation reveals the chosen way of God to discipline
the creation. The created comes to know· the Creator through
Christ; worships Him and experiences Him. A Christian life
based on this belief enables us to have divine revelations about
the myster~ of the Holy Trinity.
In his Epistle to Ephesians St. Paul explains thus: "For
he has made known to us in all wisdom and insight the mystery
of his will, according to his purpose which set forth in
Christ as a plan for the fullness of time, to unite all things in him,
things in heaven and things on earth. In him, according to the
purpose of him who accomplishes all things according to the
counsel of his will, w~ who first hoped in Chirst have been destined
and appointed to live for the praise of his glory (Ephesians 1:9-12).
In short, through the Incarnation of our Lord, the mystery of the
will of God was revealed. It is on this basis that theology is
defined as a branch of learning that describes the mysteries of God
as revealed through history and illuminated by faith. Some define
theology as "faith seeking understanding".
Revelation of The Holy Spirit:
St. Paul explains how God reveals His mysteries and how
they are distinct from worldly knowledge. "But we impart a

17

l

secret and hidden wisdom of God, which God decreed before the
ages for our glorification .... God has revealed to us through the
Spirit. For the Spirit searches everything, even the depths of God.
For what person knows' a man's thoughts except the spirit of the
man which is in him? So also no one comprehends the thoughts
of God except the Spirit of God" (1. Cor. 2:7-12). :rhe Spirit
of God reveals the hidden mysteries inherent in the Holy Trinity
to those who love Him. This is the basis of Christian theology.
Theology is not a perfectly scientific study of God. Theology
is of any value only if it helps a devotee to mould his life in
relation to God. Otherwise, it will do more harm. th~n good.
Exercise
I . What were the circumstances in which some in the early
Church were called theologians? ln what sense were ,they so
called?
2. In your opinion what are the qualities that a 'theologian'
should possess in modern times?

LESSON 3

STUDY OF THEOLOGYPRINCIPLES AND SOURCES
The teaching of faith in the early Church.
The instruction given to the Catechumens
Cultural disputes.
Apostolic Fathers and Apologists.
Development of the forms of worship.
The Bible alone?
The creeds.
The insights given by the Church Fathers.
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The Teaching of Faith in the Early Church
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It was a necessity in the early Church to impart theological
knowledge in order to preserve faith. There were several reasons
for doing so. People from different strata of society received
baptism and joined the Church. The Catechumens had to be
taught the meaning and the glory of the Christian faith. For
this, regular exhortations became necessary. Separate schemes for
faith orientation before baptism came into existence. Written
doctrines were given new interpretations. The Bible had not come
into existence in the form of a book. The doctrines which the
believers had to learn took shape as the traditions of the Church
and were handed down from generation to generation by word
of mouth, in the form of hand-written materials, and through
observances.
Cultural Disputes

The doctrines of the Church were questioned by the heads
of the Jewish religion, the Greek thinkers and the rulers of the
state. So, it became necessary to prove that the Christian doctrines could excel non-christian doctrines. It was an urgent
necessity to formulate Christian creeds in order that they could
survive the impact of the Greek and Roman cultures. The Apostolic
Fathers (St. Clement, St. Ignatius, St. Polycarp and others),
inspired by the Holy Spirit, interpreted the teachings of Jesus
Christ. The Fathers known as Apologists (the Defenders of the
Faith) wrote articles. describing the glory of Christian faith and
defending the~ faith against the persecutors of Christians. The
Church also was threatened from within by heretics. So, the
Christian doctrines came to be written down with a view to
preserving the true faith. Besides, the common forms of worship
also contained the doctrines and helped their easy spread.
Sources of Theology

Christian theology has different sources. The traditions(written
and unwritten) that include the Bible are important among
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them. From time to time the Church had made studies based on
the Bible. These studies often went beyond the limits of the written
Bible (Galatians 1:8, 2. Thess.2: 15, Hebrew 2:1, Colossians 4:16,
St. John 20:30). The Church interpreted and explaineq the Bible,
in accordance with the guidance given by the Holy Ghost. The
books, liturgical works, the creed, the hymns and prayers composed
by the Holy Fathers of the Church and the pronouncements of
the Holy Synod too became sources of theology. Nowadays,
the Protestant Churches in general hold fast to the principle that
the Bible alone is the source of theology. They argue that the
Bible is the source and custodian of divine revelation. But the
truth is that they have not grasped the real meaning of tradition.
Congregation of Worshippers and the Tradition of the Church
The Greek word 'Paradosis' is used in the Bible to mean
·"handed down". St. Pa!Jl says: "So then, brethren, stand firm
and hold to the traditions which you were taught by us, either
by word of mouth or by letter" (2. Thess.2:15). He also asks
the early Christians to "maintain the traditions even as I have
delivered them to you" (I Cor. 11 :2). In another context he speaks
of "the traditions that you received from us" (2Thess.3 :6). St.
Paul makes it clear that he has received them from the Lord
(I Cor. 11 :23). How could St. Pau:l have received them ~xcept
through the Church to which he belonged? We ought to hold fast
to the traditions handed down by our Lord, the Apostles and the
Fathers through the Holy Church.
The oral teachings of the Apostles came to be practised in
the Church. They had written down only a part of their teachings.
The Bible itself says that it does not contain everything
(St. John. 20:30). The traditions of the Church as well as the
written Bible came into existence form the active fellowship ofthe
congregation of worshippers. When the Gnostics and others spread
heresies, St .. Ireneous (in the latter half of the 2nd century) proved
that the traditions of the Church had Apostolic sanction. He
explained that the traditions emerged from Apostolic succession as
well as from the guidance of the Holy Spirit.
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Canons and Creeds
An active tradition of faith, order and worship still exists in
the Church. The worship, sermons, hymns and observances of
the Church prove that this tradition is based on the Bible. It is
indisputable that the Bible is the touchstone of faith and spiritual
life. It is also the most important factor of the tradition of the
Church. Tradition is the mind· of the church. No one can write
down everything that he knows or experiences.
The canons, the creeds and the outline of religious observances
of the Church are the 'paradosis' effected by the Holy Spirit through
the Apostles, Evangelists and the Fathers of the Church. The
Bible and the tradition are not self-contradictory, but complementary.
It is wrong to think that they are two different sources of faith.
The Bible has a unique place in the tradition of the Church. The
Fathers of the Church have always regarded the Bible as the
primary witness.

The Studl of Theology- Basic Principles
The Fathers of the Church have given the following insights
into the basic principles of the study of Christian theology.
1. The fact of the Incarnation is not to be considered an incident
complete in itself. The Church and its growth resulting from
the Incarnation form an integral part of it.
2. The Bible is only a part of the tradition in the Church. Unwritten laws also form part of the tradition. Though it is true
that the Bible is the touchstone of theological truths, the Church
cannot accept the Protestant view that the Bible alone is the
source of theology.

I
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3. Words and expressions are inadequate to convey fully or
correctly the theological truths. It is to be admitted that there
are limits to human powers of perception, understanding and · ·
expression. Symbols and signs enable eternal truths to be expressed
more clearly.
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4. Theology should not be merely theoretical; it should as well
be practical. It is said that science gains in importance because
of its practical application. In theology too, theory and practice
must go hand in hand.
5, Man should not only aim at the salvation of his own soul but
also be rightly aware of man's existence at'ld his ·duties. The
Fathers of the Church teach us that man stands in between God
and the world, participating in both, and transfiguring the world
for the glory of God.

6.

Man's knowledge of the mysteries of God is a gift from Him.
It cannot be gained by our
effort alone.

It is also the reflection of His will.

7. However learned we ·become, yet there will be many things
hidden from us. Our knowledge and outlook will always be
imperfect and incomplete.
8. It is the Holy Spirit that guides us in our search for truth.
Exercise

I.

What are the drawbacks of the view that the Bible alone is
the source of theology ?

2.

Examine whether· in the Indian context, the sources of
theology can be confined to certain Christian doctrines and
beliefs alone.

3.

What are the insights given by the Fathers of the Church into
the basic principles of the study of theology?

LESSON 4

TERMS, SYMBOLS AND HOLY SACRAMENTS
Knowledge and experience through mediums.
Transcendence and immanence.
Communion through worship.
Symbols and images.
Icons in churches.
Relevance of the Holy Sacraments.
Repertory of the holy mystery.
Knowledge and Experience through Mediums
Man is subject to limits of time and space. So, he has to
depend on mediums within the limits of time and space to learn
about God who is beyond these limits. For example, the paternal love of God can be grasped only by a parent or a child;
we should either be a parent loving our children or be children
experiencing the love of parents to appreciate God's love for us.
In the same way, we can learn and experience every attribute
of God through similar mediums. Our senses, namely seeing,
hearing, smelling, tasting and touching play a part in this. These
senses and the experience gained through them influence us. When
. we listen to a melodious Christian song or when we breathe in the
fragrance of incense, we find ourselves transported to a heavenly
Christian world. Similarly, when we extend our hands for the
kiss of peace during the Holy Qurbana, and when we receive
the Holy Communion, we have the same experience. To a great
extent, our mind and intelligence are controlled by our senses.
So, it is not possible to experience God through our study of
theology alone.
Transcendence and Immanence

The miraculous achievements of science have not been able
to define the mysteries of God that are beyond the utmost
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limits of human intelligence. Even the most powerful telescopes
of today cannot reveal the secrets of the universe beyond a certain limit. We cannot properly explain the transcendence and
immanence of God. Martin Buber says, "God cannot:~ be expre.~
ssed, but only addressed."
Communion through Worship

We are able to have communion with God and to experience
His. presence through worship. St. Paul writes that in worship
"We all, with unveiled face, beholding the glory of the Lord, are
being changed into His likeness from one degree of glory to another; for this comes from the Lord who is the Spirit" (2 Cor.
3:18.). By worship we do not mean the activity of the mind and thought of a person. But we mean the concerted endeavour of the
body, mind and soul. It is the whole individual that takes part
in worship. Worship is not a mere observance. One, who takes
part in the Holy Qurbana with concentration and piety, cannot
~but say responses and join in the hymns; It is wrong to consider
the presence of God in worship merely· as an exercise of intellectual faculties. In fact, worship is our communion with God
at the summit of our thoughts and feelings.
Symbols and Images in Worship

God who had existed in this world in the form of Logos
from the beginning came into the world in the image of man
in order that man should believe. Moreover, saying: "This is my
body", "This is my blood", He gave His disciples bread and
wine as the mystery of mysteries so that they could partake of
His own body and blood. Participation in this mystery enables
us to enter deeper into the acts of God. The symbols and images should be viewed by us as the unwritten and unspoken
language of faith. Christ gave us the cross as the most important
symbol of redemption, Things that cannot be comprehended by
our intellect can better be comprehended through symbols and
images. But they are not understood by the uninitiated.
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Every sign or gesture that the priest makes while performing
the Holy Qurbana has an essential meaning. For example, the
prayers he offers facing the east symbolise the prayers and worship
that the Church offers to God. So too, the benediction he gives
facing the west are meant to be the blessings given by God to man.
It may be remembered that the mediums used in the Orthodox
Churches (curtain, bells, church utensils and the like) have deep
spiritual significance.
Icons Are not Ornaments
I

II
II'

I,
1[1::

I
I

I

I
I

The icons seen inside the Orthodox Church constitute another
medium through which we can experience the nearness of God.
The icons help us to move from the wordly sphere to the spiritual sphere. We know that among the early Christians, symbols
like doves, fish, shepherd, etc. were popular and that these carried
great Christian messages. The Fathers of the Church teach us
that the icon that represents the presence of God is a revelation
and divine presence and that it is not a mere decoration or description. The icons reveal the realities of the Kingdom of God.
They are holy since they stand distinctly for divine purposes.
The icons reveal the mysterious beauty of divine revelation. The
Christian thinker, Nicholas Zernov, has stated that the "icon is
a part ofthe transformed universe". Referring to the sacramental
function of the ·church, Zernov observes: "If water is essential at
the time of baptism for the baptised to be cleansed of sin and
if bread and wine ·at the Eucharist are essential for man's communion with God, the icons too serve a useful purpose in establishing a spiritual fellowship between the saints and Fathers of the
Church, who are no more, on the one hand, and the living members
of the Church on the other hand." ('The Christian East', Page.83)
The symbols and signs are thus windows on the visible and
invisible worlds.
Relevance of the Holy Sacraments
Theological truths are the essence of the holy sacraments
Theology views the holy sacraments as the medium of communim
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between God, the Creator, and man, the creature. Thus the holy
sacraments and theology are reflections of the Church which is
the visible body of Christ. The Holy Qurbana is the acme of all
sacraments as it is through the Holy Qurbana that all other sacraments reach their perfection. The outward signs used· in the
Holy Qurbana are the outward reflections of the presence of
God. Through these outward signs we are able to confirm our
faith. The visible signs are helpful to awaken the urge for
worship that lies dormant in us.
As asocial being, man is easily attracted towards visible things.
Visible things, signs and actions, therefore, help man establish communion with God through his sensory perceptions. The Holy
Bible describes many instances of divine revelation through individuals and through nature. The greatest revelation that God has
given of Himself to the world is through the Holy Incarnation.

The Heart and Pulse of Theology
Worship in the Orthodox Churches is designed in such a way
as to ensure that all aspects of the worshipper's personality become
fully engrossed in it. Bible reading, prayer, hymns, sermons and
responses appeal to the sense of hearing as well as to the tongue.
The burning of incense appeals to the sense of smell and bread and
wine to the sense of taste. Practices like lent, fasting, bowing of
the head, kneeling down, procession and the kiss of peace are conducive to the mind and the body.
The symbols and signs used in the holy sacraments are neither lifeless nor meaningless. On the contrary, they are repertories
of great mysteries. The great scholar, Frank Norris. while establishing the connection between the mysteries of the holy sacraments and the mystery of the Incarnation writes: "In the same
way as Jesus Christ during the days ofHis ministry as the Incarnate
used His physical and spiritual power to reveal the nature and
fellowship of God, wine, water, bread, signs, sermons and hymns
are intended to reveal the mysteries of God and to invite participation in them". In short, words, symbols and signs are the
heart and. pulse of theology..
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Exercise
1. What is the relevance of the outward expressions followed in
_worship in the Eastern Church?

2. Explain how the forms of worship in the Eastern Church
·help in imparting theological instruction to the believers.
3. Assess the importance of the curtain, incense, icons, candle,
the holy ofholies, altar ,Marbassa, the cross and ihe bell in the Church.

LESSON

5

SCIENCE AND THEOLOGY

I

lj

Iil
!

Science: achievements and drawbacks.
Religion is not an obstacle to science.
Reason and commonsense are not infallible.
Conclusions of science are not final.
Changing definitions.
Interpretations of permanent truths.
Key to the study of theology.

Science- not an U:nmixed Blessing
Man is proud of his achievements in science. Science has been
helpful to· the growth of knowledge, industrial development and
cultural progress. It has improved the means of communieation
and contributed much to health care, prevention of ldiseases
agriculture and eradication of superstitions. All the same science
is not an unmixed blessing. Its drawbacks are equally weighty.
Science has precipitated the threat of nuclear war and atmospheric
pollution. The misuse of science poses a threat to the existence
of mankind. The belief that science is nothing but a friend has
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been shaken. It is difficult to find a satisfactory answer to the
question how far science is helpful to man in his search for truth
and in his choice of the good.
How far Is Science Objective and Conclusive?
Can we claim that the findings of science are final? Are reason
and commonsense dependable? Scientific reasoning may help us
~o foretell things. Science cannot claim certainty, but can point
out possibilities and probabilities. The sun rises in the east; since
it did so yesterday and today, it is probable that it will do so tomorrow. Scientists do not claim that they can find out the ultimate
truth.
Scientific means and definitions may change. New means and
definitions are invented in order to deal with new problems. When
the new findings are made, the old ones becom0 irrelevant or
erroneous. In short, science cannot make an ultimate analysis of
anything.
Let us take the example of the atom. At first the atom was
considered to be indivisible. Later, it was thought of as a miniature
solar system consisting of electrons, protons and neutrons. But now
it is believed that there are innumerable nuclear particles connected
with them. The present concept of the atom may again change.
Thus the findings of science cannot explain the universe as it is.
Science confines itself to certain conclusions. Conclusions, revelations and traditions are important alike in theology and in science ..
Science is personal and material. It is generally agreed that science
is not a path that leads to impersonal truths.
Science and Religion
The materialistic view that religion has always been an obstacle
to science, that science could move towards its goal only after
freeing itself from the hold of religion and that religion is a
curse to science, is shared by many. On the other hand, there
are others who believe that science is agamst religion,
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just because science freed itself from religion and developed
independently. Both these views are not tenable.
The Relevance of Theology
I

Theology does not regard man as mere matter but as one
having personality. Theology aims at the ultimate truth. The
view of Jacques Manod that the origin of the universe was accidental and fortuitous is clearly illogical. So, theologians reject this
view. They lay emphasis on the existence of an ultimate force
that has reason and intelligence transcending beyond the reason
and intelligence of man. It is imperative that there should be a
model that reflects the design of this original force. Theology
gives the interpretation of this model.
'Both are Complementary

Theology does not have any reason to compete with science
about the order of material realities. Both are complementary.
One interprets the cause and the other interprets the effect.
The
law
of conservation of mass propounded
by
Sir Isaac Newton was proved to be wrong by the middle
of the 20th century. Modern science says that everything has a
beginning and an end. It, however does not explain the
causative and creative force behind this mortal world. But theology
explains it. Theology effectively interprets the order of creation
and the purpose behind it.
The Bible is not a sto!"ehouse of scientific principles or definitions. Science and theology do not give the same answer to the
basic question of epistemology. Theology teaches that real knowledge
is obtained by active personal participation. The knowledge and
dimension that the changing man gets about the changing universe
also will change. But theology gives the knowledge that the
unchangeable God has given to man through His unchangeable
reveiations. Theology is capable of giving us the right insight into
God and the universe;
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St. Gregory of Nyssa has, in his assessment of man, said:
"As a creature, man is capable of thought, imagination, forethought
and critical assessment." The Fathers of the East point out that
art, philosophy and science, as we find them today, have evolved
from the gifts given to man by God.
The limits of man's knowledge about God, God's relation to
man and the world as the Creator, and the value and position
given to man are all within the purview of theology. In the study
of theology, science may be used as a key to open the secret cellars
of Christian mystery. Christian theology proclaims that revelation
is necessary for understanding reality. Whether it be scientific
.knowledge, philosophical analysis or revealed knowledge, no
knowledge will be perfect; knowledge can only be imperfect and
partial.
Exercise
1. Discuss the repercussions that scientific and technological
progress creates in society.
2. Explain how science and theology are complementary.

LESSON 6

REASON, REVELATION AND INTERPRETATION
Knowledge of God through revelation.
Sea:-~h based on faith.
Paul Tillich on revelation.
The Holy Communion and revelation.
The relation between reason and revelation.
Revelation in the Holy Bible.

--
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Subjective ecstasy and objective miracles.
Problems of interpreting.
Sacrificial aspect of the Incarnation.
Theology in the perspective of the Eastern Churches.

Mants Search and God's Revelation
Reason is man's quest for truth, but revelation is God's revealing Himself. When Emil Brunner asserts that _God can be
approached only through God, what he means is that we can understand God only through His revelations. If in logic reason is
all important, in theology reason is used to create the rationale
behind faith. Reason has its limitations, but God has no limitations.
The author of the Epistle to the Hebrews speaks of revelation
thus: "In many and various ways God spoke of old to our fathers
by the prophets; but in these last days he has spoken to us by a
Son, whom he appointed the heir of all things, through whom
also he created the World" (Hebrews 1:1). Plato describes the
soul of man as a chariot with two horses, one white and the other
black (passion and reason). These horses pull the chariot in opposite directions. Then doubts emerge. Doubts lead to search and
search leads to truth, through revelation. Man bas freedom to
think, act, believe or disbelieve. Reason or search is the process
of gaining more knowledge out of our present knowledge by
using intelligence. Reason also enables man to distinguish between
right and wrong. However, the Christian belief is that man cannot know God until He reveals Himself to man.
Is revelation a continuing process or has it happened only
once? Christianity is based on one everlasting revelation; it is
at the same time a spiritual enlightenment that grows through
the abiding faith in this one everlasting revelation.
The Incarnation-the Crown of Revelation.
Paul Tillich has classified divine revelation into primary revelation and secondary revelation. The primary revelation or the
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Incarnation of Christ still remains in the Church as the most lively
revelation. And the Church is alive and active in this state
through the working of the Holy Ghost. It is through the Holy
Eucharist that this change is completed in the Church. The devotees approach God .through communion in the Holy Qurbana,
experience the presence of God and share in His divinity,
Reason--a Means and a Subject.

Revelations do not minimise the importance of reason or
reject· it. On the contrary, they sharpen reason. Man's conscious
mind accepts facts and responds to them. Thus emotional experience is clearly present in all mental activities.
The relation between reason and revelation can have two
aspects. On the one hand, reason may be a means to achieve
revelation; on the other hand, it may be a subject for revelation.
Reason itself is of two kinds--concrete and abstract. Revelation
also may be divided into two: general and particular.
Nature of Revelation.

The Holy Bible mentions five different kinds of revelation.
These are:
1. revelation through nature
2 Samue15:24, Psalms 18:14,29:3)

(Psalms 19 :2, Isaiah 40:26,

2. revelation through emotional experience (dreams, visions)
(Isai. 6:1)
3,

revelation through words (Leviticus 19:32, 34, 36.)

4. revelation through individuals i. e. prophets, angels etc.
(Genesis 16:9, 22:11, Isaiah 23:25-32, 27:9)
5.

the Incarnation of Christ, the crown of revelation (Romans
21). Today the Church interprets and teaches the meaning
of these revelations.
1:18~

Ecstasy and Miracles
Revelations are made acceptable through subjective ecstasy
and concrete miracles. When Moses accepted revelation through faith, he experienced ecstasy and a sense of wonder. It is
when we accept revelation through faith that we are led to spiritual
enlightenment.
The Book of Revelations included in ths New Testament
speaks about. visions, signs and symbols. This has resulted in
many distortions 11nd misinterpretations. The interpretations
have to be made in the light of the teachings and guidelines of
the Church. The interpretations that are not useful to the "oikodomia" or building up of the Church are to be rejected.
Our Lord takes to task the generation that seeks miracles
and signs. Even today we come across in society this search
for miracles and signs. We cannot view this tendency as a sign
of spiritual exaltation. Nor can we encourage this. We can look
upon this only as a straying away of devotees into the materialistic
sphere of life.
Interpretation and Its Problems
Many problems present themselves when we try to interpret
the Incarnation of the Lord, which is the crown of revelations,
in the light of the written and unwritten traditions of the Church.
Scholars have described this process in different ways; they call
them linguistic interpretation, logical interpretation, historical interpretation, theological interpretation and the interpretation based
on individual experience. It is quite natural that personal prejudices and misconceptions crop up when we try to interpret a
subject or a fact. The complexity of the problems ,depends on
the relation of the interpreter to the su~ject that he interprets.
Emphasis for What?
I

II

Iff[,

I

Interpreters may belong to different cultural traditions.
This fact leads to different interpretations on the same subject.
It is quite likely that one may give undue importance to indivi-
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dual experiences or to one factor among many. . (For example,
one may overemphasise certain verses in the Holy Bible and·
ignore other verses). An interpretation becomes true only if the
interpreter takes himself into the horizon of the subject and identifies himself with it. Since this complete identification of the
interpreter with the subject is not possible, any interpretation
is likely to be imperfect.
·
Theology ought to Be Sacrificial
. lt is not by remembering the redemptive deeds of Jesus Christ alone, but by going deep into the world of redemptive deeds
through worship and by living them that we meaningfully take
part in the life of the Church. Such a meaningful participation
eliminates the historical difference between our world and the
world of Christ, and we become aware that reason fails in properly interpreting the mysteries of faith. The impact of the symbols, observances and signs used in worship is then felt as real
experience, and not as a mere memory of the past. An individual
cannot plunge into this experience all by himself. He does so
along with his fellowmen. Theology ought to be, therefore,
sacrificial. The sacrificial elements in the act of the Incarnation
ought not to be ignored.

Into the Spiritual Sphere
The body and the soul join together while taking part in
worship. Matter is a holy creation. When man attempts to
transform it, he becomes an intermediary between God and the
world. We cannot accept the view that we need work only for
the salvation of the soul, separating the spiritual from the worldly.
Theological studies and interpretations are to be bound up with
life. We cannot run away from contemporary problems. Our
theological studies and interpretations help us tackle life's problems,
when we go deep into the spiritual sphere.
An examination of the unconscious levels of the mind takes
place in worship. Changes take place in him. Objective mediums and signs help him in this process of change.

Theology· not an E~d but a Means.
The perspective of the Eastern Church is based more on
experiences of life than on certain laid-down doctrines. This perspective insists that theology helps us get rid of certain misconceptions. Theology is not an end in itself but a means to an end. It
proclaims the limitations of words. The Eastern Church teaches
us that in the life of the Church, which is based on worship, divine
revelations occur. When the truth is written down, it ceases to be·
the absolute truth. So, man experiences the ultimate truth that
is beyond language and laws, through holy worship. Meditation,
silence and symbols hasten this process.
Eastern theology points to the spheres above reason even
without neglecting reason. It does not ignore history and the
sinful state of man. Instead of trying to contain the ultimate
truth tn the brain, it teaches us a life of worship based on the
Holy Qurbana and a life of sacrifice. Eastern theology also teaches us that we can grow from glory to glory through such a life.
This infinite growth in goodness is termed 'Theosis' or divinization.
Exercise
1. Examine the different modes of divine revelation in the light
of the Holy Bible.
2.

How do you experience divine revelation today?

UNIT 2

GOD THE FATHER
LESSON

I

FAITH IN GOD THE FATHER
Awareness of God, faith, experience.
Faith: God's gift and man's decision.
Ontological, cosmological, teleological and moral arguments.
The existence of God, the view of Aquinas.
God the Father in Scripture.
Faith in God and obedience.
God, man and the world.

Divine Experience Is not Illusory
Is it possible for man to live without religion? The awareness
of God influences everyone in one way or the other. Today,
atheism is the religion of some. The definition of matter given by
atheists that it is everlasting comes close to the definition of God
given by theists that He is everlasting. Every r~ligion has its own
traditions, beliefs and thought processes. Man's intellectual ability
cannot cope with the effort of discovering the essence of God.
He experiences the presence of God through the experiences of
his faith-oriented life. This spiritual experience attained through
faith cannot be rejected as an expression of a mere illusion. God
has given every man the ability to have communion with Him
and to experience the mysteries of eternal truths by going into the
depths of spirituality.
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The One God Revealed through Christ

Christianity proclaims the one true God that was incarnate
in Christ through the Holy Ghost. God is not what we arrive
at as a conclusion at the end of a debate. Fctith is the leaping up
of the soul into the infinite, eternal truth. St. Paul says: "Now
faith is the assurance of things hoped for, the conviction of things
not seen"(Hebrews 11:1). Faith is at once the gift of God and
the determination of man. The Christian view is that faith in
God has evolved through ages and through God's own revelation.
No rational quest can find out a complete answer to the question
of faith in God.
Some theologians have, however, attempted to prove the
existence of God through logical reasoning. Their arguments can
be grouped under four heads:1.

Ontological Argument

This is the argument that an idea has a reality behind it.
God is a conception in the mind of everyone. It is not possible
to do away with this idea. There might certainly be a reality
behind this idea.
2.

Cosmological Argument

Everything has a cause. There is also a cause for the beginning of everything. And this is God. But God does not have a cause.
We can call God the First Cause or an uncaused, self-existent
Being.
3.

Theological Argument

There must be a designer for everything. There is a special
aim and purpose (Telos-end) behind the order and progress in the
universe. Only an immanent intelligence superior to human
intelligence can control and guide the universe. It is as a result of
precise calculations that man-made satellites revolve round the
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earth. If so, the intelligence of the controller who guides and
. controls the movements of the heavenly bodies in fixed orbits in
the solar system is beyond description.
4. Moral Argument
Immanuel Kant, the philosopher, who at first wrote a book
to disprove the existence of God, later repented and wrote thus:
"The powerful moral judgement of the conscience points to the
existence of God". Conscience and IPOral rules can only be thought
of as given by God. Our conscience proves that there is God.
From a moral religion, moral norms and ideals emerge. Aristotle
has observed that we can find a moral God behind a moral
religion. Kant too has said that God must exist if the moral
order is to be intelligible.
Analysis by Aquinas

Thomas Aquinas analysed the existence of God as follows:
1.

Movement originated from God.

2.

God, the First Cause, is the source of power.

3. Material objects are not self-made. They have a beginning
and an end. God is their cause.

4. The universe has been created with a purpose.

5. We can regard truth, goodness and beauty as the attributes
of God. We can see the goodness of God through the beauty
of nature and through the gifts given to the animals to live
according , to the ru1es of nature.
We may say that religion originated along with the creation
of man. As he was created in the likeness of God, man started
his search for God. The history of the world shows that nothing
else can make man better as religion can. But the fact cannot be
forgotten that the misuse of religion had terrible consequences in
the past.

Faith in God the Father : on the Basis of the Holy Bible
Through the guidance of the Holy Ghost, the Holy Bible
helps us to understand the ways of God and the traditions of the
Church. God has spoken to man from time to time through the
departed saints and through His own words and deeds. God
revealed Himself to the Israelites who were His chosen people
(Deuteronomy 6 :7). The Holy Bible gives importance to the very
existence of God and to His deeds rather than to any proof about
the existence of God. The Holy Bible bears testimony to God's
revelations, His grace, compassion justice and love.
Abraham, Moses and the Prophets
The will of God is more important than the will. of man.
Abraham heard the voice of God ar.d obeyed it. He submitted
himself to the will of God. Moses understood God's plan of
redemption to be effected through him. The prophets revealed to
the people the will and purpose of God. The Psalms and the
Proverbs reveal the feelings, thoughts and wishes of those who
were faithful to God. In Christ we find the culmination of all this.
Faith in God and Obedience
Faith in God makes man obedient. It helps him face th~
sorrows and sufferings of this world and gives him a sense of
security and hope. Faith encourages us to co-operate with others
and share with them what is good. The Holy Bible enables us
to see a God that speaks and acts through human life, through
history and through nature. God revealed Himself through Christ
in all His perfection. God is the beginning and the end, the way
and the purpose as well as the source of all love and goodness.
The Holy Bible does not deal with what man thinks about God,
but with what he thinks and acts with God and what God does
for him. Man finds entry into the presence of God through prayer
and worship. He has been given the gift of understanding the
divine revelation through prayer and worship. The divine revelation
is not a hidden reality; ·· nor is it an event of the past recorded ·
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.in, the Holy Bible.. It cannot by critically analysed. The. divine
mysteries become clearer and clearer to those who seek the deeds
and redemptive plans of God the Father and to those who identify
themselves with Him.
God- Man- World

We see the dexterity of God through His creation. Our
knowledge about this world is partial and incomplete. We can
define the relation between man and God in the light of the relation between man and the world and that between God and the
world. St. Gregory of Nyssa explains it thus: "Man and this
world are creations. Both participate in the ordering of the reality
of creation. Both were created out of nothing. The creation can
exist only according to the will of the Creator. Man and the
world have their beginning and end. Both are limited by time and
space. Both are subject to decay, and changeability. It is the
creative power of God that has given man and the world their
existence. But man alone was created in the likeness of God.
Man is related to the world as well as to God. Man's presence
and love are carried into the world through man, the mediator.
The real man is in communion with God and with the world.
Faith, worship, love and good deeds are the signs of . this
communion."
Towards Divinization

The relationship between man and God is mystical. Words
are inadequate to measure the depth of this mystical relationship.
Man is the mediator between the Creator and the created. Man
undergoes a metamorphosis through worship and good deeds. He
guides all the created into this transformation. Our prayer, and
worship ought to guide us towards 'divinization', (Theosis) (i. e.
the process of redemption from evil and of growth in goodness).
We attain this growth when we become one with Christ. A new
humanity came into being through the death and resurrection of
Christ. The redemption that God, the Father, proclaimed in the
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Old Testament was fulfilled by the Son of God in the New
Testament·
Exercise
l.

How can we prove the existence of God?

2.

Read the Psalms carefully and write briefly on the conceptions
of God presented by the writers of the Psalms.

3.

Find out where in the Gospels 'Father' is used in the sense
of 'God.'.

LESSON 2

THKMEANING OF VIE\VING GOD AS A PERSON
Monotheism in the Holy Bible.
From Abraham to Amos.
From Amos to Isaiah.
After the exile in Babel.
Names of God in the Old Testament.
Attributes of personality.
Jesus Christ, the perfect person.

Monotheism in the Holy Bible.
The greatest contribution of the Jewish religion to the world
is the preservation of monotheism. Nowhere in histroy can we
come across a race that has kept up unaltered the belief in the
only one God. The Jewish religion saw God as the source of
all morality and goodness. So, this religion laid stress on moral
values ..
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·

The Jewish faith in one God as recorded in the Old Testa' ment developed through different periods:
li i. The period between Abraham and Amos.
God was one among many. The Cananites accepted, Baal as
their national God. In the same way the Jews accepted Jehovah
as their God.

·:,; 2. The period between Amos and Isaiah II.
Jehovah was looked upon as the God of all nations and of all
the world. He was the only one God in heaven and earth. Other
deities were all man-made. The Israelites were the chosen
people of Jehovah with whom He entered into a covenant. So
theyhad a special relationship with God.
The following were the cardinal points of the monotheism of
the Israelites during this period:
a. Jehovah would sit irr judgement over the Israelites' neighbours
especially over their enemies.
b. The Israelites would be sanctified and reinstated.
c. The holy temple would be turned into a centre of worship.
d. The Israelites would prosper when they followed goodness
and would perish when they followed the path of sin.
The period after the Israelites' exile in Babel.
During the days of their exile, the faith of the Israelites in
God was subjected to severe trials and ordeals. The period of
exile worked like fire on their faith; it purified, strengthened and
shaped their faith into a noble one. Theyevolved the following
ideas during their exile, and held on to them.
3.

a. About God and the world. God is the creator and controller
of the universe. The will of God is fulfilled in the world through
His word, wisdom, spirit and His angels. God is active in the
world. He has not kept aloof from the world after the creation.
b. About God and mankind. God is not only the creator and
controller of the world or nature but is also the creator of mankind
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and the ruler who wields power over the nations of the world.
In the fullness of time, He will establish His kingdom on earth.
This hope became greatly strengthened through the apocalyptic
literature.
c. About God and man. Man can keep intimate contact with
God, his creator, and can call Him Abba or .Father.
d. About worship and its meaning. Bliss and fellowship with
God are experienced through services in the temple. ln other
words, it is through worship in the temple that communion with
God becomes a reality.

Names of God in the Old Testament
1. El-Elohe-:-We find this name for God in Genesis 33:20.
2. Yahweh-It is by this name that God is commonly known in
the Old Testament. This is an ancient name. It has been the
name of the God of Israelites since the time of Moses. 'Yah' is
the short form of 'Yahweh'.
e. 'g. Elijah-Jehovah is my God.
Hallelujah-Praise be to the Lord.
This is a meaningful name that praises God in his act of salvation.
3. Adonai (the Lord)- This name also is common in the Old·
Testament. It implies the lordship of God. He is the master who
dictates to man and is obeyed by man. It slowly led to the idea
of God, the King (D~uteronomy .33 :5, Isaiah 6:5, Psalms 4:7)

4. El-Sadai (Almighty)-This word denotes the lordship and
omnipotence of Jehovah (Gen. 49 :25)
5. Elion (the most high) -This term means that He is higher
than all and has power over all.
6. El-Hai (God who lives)- The Gentile gods have death. But
Jehovah lives for ever. (Deut. 5:26, Hosea I: IO, Jerem. 23:36,
Psalms 42:2.) The Israelites wanted to be called the children
of the living God.
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7. Jehovah- This means Jehova (God), the Father. We come
across this name only very rarely in the Old Testament (2 Samuel
7:14, Deut.32:6).
Is God a Person?

Can we look upon God, who is unbegotten, abstract and selfexistent as a person? The Holy Bible answers 'yes'. The idea of
person itself comes from God. Even before God revealed Him·
self through Christ, He appeared to the Fathers in the Old
Testament as the one, good, merciful and true God. They had
experienced through their lives the presence and deeds of God.
He revealed Himself to be the Alpha and Omega, and self-existent.
He is not only the creator and preserrver but also the saviour.
God is always dynamic. The creation that he made out of
nothing is the expression of His personality. Man is the acme
of His creation. In the same way as al). artist's personality is
reflected in his paintings, the personality
God is reflected
in the creation of man. The story of God who is unique
and most merciful and most loving is proclaimed by the Holy
Fathers (Exodus 20:3, Deut. 4:39, 6:4, Isai. 43:10, 45:5 Zachar.
14:9 etc.). The writers of the New Testament have followed the
example of the Holy Fathers (St. M~tth. 23:9. St. John 1.7 :3,
·
!Corinth 8:4, Ephesians 4:6 etc.).
What do we understand by referring to God as a person?
1. Man can have personal relationship with God. Similarly God
also can have relationship with man.
2. The microcosm that is man, becomes a part of the macrocosm
that is God. Personality, partnership and communication are the
basis of the relationship between man and God.
3. God's complete partnership within Himself makes Him a perfect person (the Holy Trinity).
~- Love is the hallmark of personality. The love that God gives,
distributes and receives is the basis of personality.
5. God alone can be called 'the person' Man is to be called a
person.

of
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6. The fact that God is a person indicates that He is always
active. The words of the Lord, "He who has seen me has seen
the Father,", are meaningful. A Christian can think about the
Father only through Christ. It is Christ who leads us to the truth
(God, the Father). Christ who is the perfect man and perfect
God is "the perfect person."
EXERCISE
1. Cite examples from the Old Testament to show God's selfrevelation as a person.
2.

What is the significance of the revelation through Christ?

3. Describe the experiences and circumstances that show how
God has come to you as "the Person"

LESSON 3

ATTRIBUTES OF GOD
God's own attributes.
Attributes connected with creation.
The Holy God.
That which is separated is holy.
The vision of Isaiah.
The trinitarian basis of holiness.
God who is just.
The last judgment.
Synonyms of justice.
God's mercy, patience and love.
Love as revealed on the cross.
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Attributes of God?

From time immemorial, man had worshipped God and
praised Him for His attributes. In both the Old and the New
Testaments we come across these attributes. Some of them are
· exclusively connected with the essence of God, while some others
are connected with creation. When we say that God is spirit,
truth, infinite and perfect, we get an idea about His existence,
oneness and unchangeable nature. When we say that God is
omnipotent, omnipresent and the Lord of all, we think of Him in
coi:mection with creation. These impressions come from the fact
that He is the creator. All these attributes are expressions of divine
revelation against a background of human limitations and circumstances.
The attributes of God are inseparable from the idea of God.
God is the source, the cause and the end of all goodness, truth
and beauty. The three important attributes of God mentioned in
the Old Testament are holiness, justice and compassion.
God the Holy

In Semitic languages 'Holy' means 'the separated'. It means
from worldliness. I Samuel 21 :4 refers to the hallo~ed
bread and Numbers 6:8 speaks of the person being holy unto the
Lord during the days of his separation. The term is used in the
Holy Bible in some other contexts too to refer to God as 'The
Holy One of Israel'. In I Samuel 6:52, the men of Beth-Shemesh
ask: "Who is able to stand before the Lord, this holy God"?
The Lord of Israel is praised thus: "Holy, Holy, Holy is the lord of
hosts" (Isaiah 6 :3).
s~parated

The Glory of God. and His Holiness

The glory of the Lord and His Holiness are revealed to Isaiah
(Isaiah 6:I). The Holy Lord of Israel demands from His people
,.the same lloliness and virtue. The prophet declares: "The Lord
of hosts is exalted in justice and the holy God shows himself holy
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in righteousness" Isaiah 5:16. Man is expected to receive holiness
and virtue from the Lord and share the same with His fellowmen.
God's glory and holiness are revealed on Mount Sinai by
thunder and lightning (Exod. 20:18).
Holy, Holy, Holy
In the Christian perspective this attribute has deep meaning.
Our faith in the Trinity is deep-rooted. Man worships the Trinity
and grows up in holiness and virtue. Man, made in the image of
God comes into active communion with his fellowmen and shares
holi~ess with them. In the Holy Qurbana, when the priest raises
his hands to celebrate the mystery, the assembled respond; "Holy,
Holy, Holy, Lord God, Almighty by whose praises heaven and
earth are full, glory in the highest."
God's Holiness and the Trinity
Rudolf Otto, in his "Idea of the Holy" points out two things
They are, the reaction of Isaiah when he saw God and the reaction
of Peter when he saw Him. Both of them were conscious of their
sinful state and wanted to move away. In his vision, Isaiah heard
the angels crying out: "Holy, Holy, Holy, is the Lord of hosts"
(Isaiah 6 :3). 'Holy' is repeated thrice here; this indicates the idea
ofTrinity in the Old Testament. The visions of the prophet,
Isaiahi and of the Psalmist are confirmed in the New Testament.
In the Holy Qurbana the believers respond by saying: "The one
Holy Father with us, the one Holy Son with us, the one Holy
Spirit with us".
God, the Just
The Hebrew language uses the term Zadek, while the Greek
language uses 'Dikayosuni' to mean justice. Justice and truth
are the attributes of God. He is ever vigilant and eager in keep·ng them. The Psalmist sings: "Mighty King, Lover of just\ce,
~hou hast established equity" (Psalms 99 :4).
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As God is just, the sinner is punished. He will never tolerate
evil. The significance of justice is brought out in the Old Testa' ment in different ways. "A full and just weight you shall have,
a full and just measure you shall have, that your days may be
prolonged in the land which the Lord God gives you" (Deuteronomy 25:15). Iri Leviticus 19:36, Ezekiel45:10, Joel2:23, and
Daniel 8:14 also the prophets envisage God as the God of justice.
Towards the Final Judgement
In the history of Israel during the period of the Old Testament
justice was connected with the will of God. "And it will be
righteousness for us, if we are careful to do all this commandment
before the Lord our God as He has commanded us (Deut.6:15) .
. God's will is done when man obeys His commandments and does
justice. God revealed His sense of righteousness and justice to
Israel. But they ignored His will and went astray. So, God
, decided to judge them. The prophet warned that it would be the
final judgement.
The Synonyms of Justice
The Old Testament uses different terms for justice. Those
who are benign, great, virtuous, compassionate to the neighbours,
merciful towards the poor and the weak, considerate to the
aggrieved, respectful to parents and trustworthy are described as
the dispensers of justice of the Lord. The attributes such as
benignity, virtue, ,compassion, etc. also are treated as synonyms
of justice and they are considered e:;sential for His creatures.
The Benign God
Benignity, patience and love are the permanent attributes of
God. God's mercy becomes manifest to those who keep His
covenant. Faith in Him and obedience to Him make us worthy
of His mercy. God gave His commandments and promises to
mankind, revealed Himself in history and redeemed His people. Thus
He has shown Himself to be the seat of mercy. He is the Lord
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of even those who do not know Him. The prophets have described
in detail how God threw open the doors of mercy to other races
besides the Israelites. They point out that God's love that redeemed
the Israelites from slavery and brought them to the promised land
is infinite.
We become worthy of His mercy by putting our trust in God.
The Old Testament reveals that man's freedom is dependent on
the mercy of God (Deut. 30 :9, Lamentation 16: 1,33).
I

The Message of the New Testament
It was through Christ, the mediator, that the relationship
between man and God was re-established. The writers of the
New Testament warn us against forgetting the love of God that
became manifest in the sacrifice on the cross. "If you know that
he is righteous, you may be sure that everyone who does right
is born of him" (I John 2:29). "But even if you do suffer for
righteousness, sake, you will be blessed" (I Pet. 3 :14).

The epistles of St. Paul reveal that the holiness, righteousnes
and benignity of God are proclaimed through Christ.
Exercise
1. What is the relevance of using the word 'holiness' as an
attribute both of God and man?

2.

How can God's justice and His mercy be reconciled?

LESSON 4

CREATION, PRESERVATION,PROVIDENCE
Insights from the Bible.
Different religious theories.
Out ofnothing.
. Time and age.
St. Gregory of Nyssa on creation.
Theories about preservation
Providence of God.
The Act of Creation.

We have no direct information about creation. We know
that there were no eye-witnesses to the act of creation. It is our
faith that enables us to learn about creation. The first two
chapters of Genesis give us an account of creation. The chapters
give us an account of God performing the act of creation through
His word and making man with His own hands and givin!} him
dominion over the fish of the sea and over the fowl of the air
and over every living thing that moves upon the earth (Genesis
1·:26). Here the stress is not" on the mode of creation but on
the Creator.
Different scholars have pondered over the act of creation
and put forward different theories. We shall deal with some of
them before we come to the Christian conception of Creation.
Dualism.
There are two ultimate truths in this world (good and evil).
According to this theory, . the world is the battlefield of these
two conflicting truths. Zoroastrianism believes in two self-existent
eternal truths, namely, good and evil. Ahuramasda is the god
of virtue and angramanu is the god of evil.
1.
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2. The Theory of Emanation.
Creation emanated from God as rays emanate from the sun.
This theory has no Biblical basis. According to this theory, good
and evil in their real images originated from God and descended
to the earth. The theory implies that the act of creation was not
the work of God done out of His own free will. On the contrary,
the theory hints at evolutionary transformation resulting in
different forms of creation.
3.

Cosmic Egg Theory.

This theory derives from the Babylonian mythology. It states
that the earth andallits objects are the result of a huge explosion
in a large egg that existed in the beginning.
4.

Spontaneous Creation Theory.

According to this theory the world came into existence
spontaneously. Neither God nor any external force had any
role in it.
5.

Eternal Creation Theory.

This theory insists that the world in itself is everlasting and
without a beginning and an end. The genius of God, the supreme
power, is not manifest in it.
6. lllusion Theory.
This theory is a contribution of Indian Philosoph~. God
alone is the reality. :rhe universe visible to us is not real. Our
ignorance makes us feel that it is real. When we attain real
knowledge--that is, the knowledge of God,-- we bid farewell to this
illusory universe and become one with Brahma.
Deism
Deism admits that God created this universe, but insists
that He keeps himself away from the world without involving
Himself in it. It is like the aloofness of a watchmaker who lets
the watch tick on by itself once it is made.
7.
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8.

Pantheism

God is present in all objects in the world. Because of this
belief many religions lay emphasis on Nature-worship.
9.

Pan-en-theism

According to this theory all things in the world exist in
Brahm a .
. 10.

Materialist Doctrine.

This doctrine says that all movable and immovable things
have evolved from matter that existed from the beginning.
11. Evolutionary Theory.

Charles Darwin is the originator of this theory. Man and
other creatures came into being as a result of evolution. Man
has evolved from apes.
The Christian Conception of Creation

Christians believe that God created the world out of nothing.
(The absolute Infinity that is immeasurable and incomprehensible
and is beyond objective realities is what is termed as 'non-existence'
by the Fathers and what seems to be 'nothingness' in the human
eye).
Creation reveals God's will, genius and might. It is through
creation and the created that God has exercised his will. "For
from him and through him and to him are all things"
(Romans 11 :36). "As I have planned so shall it be, and as I have
proposed, so shall it stand" (Isaiah 14:24). The New Testament
testifies that God created the world through Christ. "He is before
all things, and in him all things hold together" (Colossians 1: 17).
The Origin of Time.

While dealing with creation, an important question that is
likely to arise is: When did time originate? There are three views
on this:

52
1. There was time before creation.
2.

God created time after creating other things.

3. God created time along with other things.
Christianity accepts the third view.
God's time which is beyond history (a day can be thousand
years) is called 'chronos'. With the advent of Christ these two
kinds of time are synchronised.
God created the world out of nothing. Nothing that is created
can create itself. ,Nothingness can never grow into anything
concrete. There cannot be semi-existence between nothingness
and existence. The mortality of the world suggests that it has
been created and the immortality of God suggests that He is
the Creator.
St. Gregory of Nyssa on Creation.
According to St. Gregory of Nyssa (A D. 330-395) creation is
a medium extended to the middle of time and space. God who
is beyond the limits of time and space extended certain things to
the limits of time and space and that is creation. Creation is
the change from nothingness to existence. All existence sprang
up fi:om nothingness and will return to nothingness. The created
existence is mortal. It is constantly getting disintegrated. Let
us consider the flame of a lamp. The part of the flame that
leaps up dies off. But it is followed by successive tongues of
flames so that the flame seems to remain the same. Suppose
someone touches a tongue of flame; he cannot touch it more
than once. This phenomenon illustrates that both creative and
destructive processes are going on simultaneously.
For example, the cells in the human body die every moment.
But new cells take the place of the dead ones. They play an
important role in the growth of the human body. St. Gregory
says that all created objects are capable of two kinds of motion.
The created object goes on moving towards another object.
Besides, the same object has internal motion. The created being
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has a beginning and an end. The being emerges from nothingness;
also, it returns to nothingness and merges with the Ultimate Being.
The created is not self-made or self-existent. The created
has the image and nature given by the Creator. The created
exists subject to the will ot the Creator. He is bound to fulfil
the will of the Creator. He can imbibe goodness and preserve it
only if he shares in the goodness of the Creator and keeps in
constant touch with Him.
The early Fathers of the Church have divided the created
beings into different groups. 1. angels; 2. human beings; 3. lesser
creations; 4. demonic forces.
Man is the best and the first of creations. He is the centre
/and crown of creations. All creatures have a role in the redeeming
work of God. Creation is the process by which God gives
concreteness to endless potentialities, and order and perfection to
chaos. This process is still going on. The entire creation is fast
/heading towards perfection and glory.
God's Protection and Preservation
The created beings need God's protection. His protection
and nurturing help them manifest the virtues and qualities of the
Creator. God's grace and blessings enable them to preserve ·and
nurture the virtues imbibed by the created beings. There are
different views on the protection and preservation God extends
to the created beings. These views are given below:
1.

Consistent Deism

God always keeps far away from his creatures. He does not
interfere with their activities. He has given them the right to
act on their own initiative.
2.

Theistic Deism

Theistic Deism on the other hand insists that God interferes
with the affairs of the creatures on such occasions as earthquakes,
natural calamities and miracles.

54
B.

Consistent Theism

The theory of consistent theism asserts that God is always
keen on the preservation of His creatures and that He is always
in contact with mankind.
The Holy Bible witnesses that God is the preserver, controller
and the Lord of all. He works every moment through his creatures.
The providence of God becomes manifest in the protection and
preservation that He extends to the created. God is not interested
in the destruction of His creatures. He expects man to know Him
and to move along the right path. He loves all His creatures
and protects them from straying off the right path. God does not
want anyone to be condemned to eternal damnation.

Providence of God.
The blessings that God gives His creatures are the signs of His
providence. This shows God's attitude in His relation with man.
The id~a that links the .Old Testament to tile New Testament is
the providence of God. There are different conceptions about the
providence of God; these are mentioned below:
1.

Te/eolgoical Optimism

Everything has been created and preserved for goodness and
happiness which alone constitute the final goal.

2.

Harmonistic Way ofProvidence.

Harmony is evident in the order of creation. For this harmony
to be fruitful man should rid his mind Of selfishness and pride.
Ail the phenomena in Nature exhibit· this harmony inherent in
the universe.
3.

Historical Dialectic

Forces are at work in the universe; some of them are opposed
to one another; others work in harmony. Consequently, new
orders and situations emerge. For example, tribal life gave way
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to slavery, and slavery led to feudalism; later, communism emerged
as an opposing force to fight feudalism and capitalism. Thus
mankind in its evolutionary history enters new phases prompted
by the proviclence of God.
-,
It is the providence of God that leads everything to perfection .
. According to His plan, God works among individuals and in
·society. God is the beginning and the end.
Exercise
1. ·Examine the difference between the Hindu and Christian
conceptions about the relationship that exists among God, man
and the world.

2. God works among men and in society according to HiS
redemptive .plan. In what way can man extend his co-operation
. to this plan of God?

LESSON 5

THELOVE, POWERANDTHEWISDOM OF GOD
About God's love.
Love manifested through Christ.
The word of the cross.
The Covenant: expression of love.
Love in the Synoptic Gospels.
Agape, Philia.
The perfection of love in the Crucifixion.
Love is complete self-sacrifice.
Union with Christ, th,e head.
God's wisdom and His might.
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Expression of God's Love
Nothing can be kept out of the all-embracing protective hand
of God, God's love is connected with creation, and is expressed
in the dispensation of justice too. Love evolves itself through a
life of sanctity. In the Old Testament, prophet Hosea deals in
detail with love (Hosea 3:1, 11:1, 14:4). God manifests to the
world His might, wisdom and love through His creatures and
their order. The Incarnation and the sacrifice on .the cross are
the crowning examples of God's love. God the Father reveals
Himself to be Almighty, through Jesus Chirst.
St. Paul, who finds the power of God in the Cross, says:
"For the word of Christ is folly to those who are perishing, but
to us who are being saved it is the power of God" (I Corin· 1 :18).
Love is the essence of the New Testament (1 John 4;8, 1. John
3:16). Love for God and fear of Him are the two sides of thesame coin. No demonic force can subdue the love of God.
Power and wisdom are born out of love.
Both the Old and the New Testaments describe the love of
God, man's love for Him and man's love for one another. Every
Israelite had to . offer his prayers twice. The first part of the
prayer was about love for God. "Hear, 0 Israel, the Lord, our
God is one Lord, and you shall love the Lord your God with all
your heart, and with all your soul, and with all your might"
(Deut.6:4). (This prayer is known as.Sherria-Israel or Hear, Oh,
Israel). The covenant is the expression of love. ''Thou shalt love
the Lord, thy God" !s part of the covenant, by which God expects
from His people obedience, loyalty and self-sacrifice. This love
is far more zealous than the love of parents for their children.
It is a covenant of love which results in a mystical union that finds
no expression in words. The choice of Israel, entry into the promised land, laws of the Lord, experiences and promises are manifestations of God's love.

Love in the Synoptic Gospels
The covenant of love as expressed in the Synoptic Gospels
leads us to the limitless spheres of God's love. Love is the basis
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and sum-total of God's law. Our Lord makes clear which is the
greatest commandment; He says: "Love the Lord your God with
all your heart, with all your soul, with all your mind." That is
the greatest commandment. It comes first. The second, is like
it: "Love your neighbour as yourself" Everything to the Law,
and the prophets hangs on these two commandments." (St.
. Mathew 22:37-47). Here Christ represents the neighbour or
the fellowmen as someone deserving as much love as God.
Sabbath is for :man and man is not for Sabbath. Reconciliation with
one's brother should precede the offering of gift at the altar (St.Mattli. 5:24). God d-=sires mercy and not sacrifice without mercy
(St. Matth. 9:13; 12 :7). These words of our Lord teach us that
when we love our neighbour we show our love for God. The
uniqueness of our Lord's conception of love is that it reveals the
relation between one's love for God and one's love for man. Both
are inseparable. Our Lord has exalted our love for man to the
level of our love for God.
Agape is Not Emotional Love
The writers of the New Testament point out the importance
and merits of agape. Agape is above emotional love. It is love
based on justice. It is Christian love that teaches us reconciliation
(St. Matth. 5:23-24); it teaches us to forgive (St. Matthew 18:21-22);
it teaches us to do selfless service (St. Mark I 0:42-45, St. John
13:1-15). It gives us the heart to help even our enemies
(St. Luke 6:35-36). It makes us share our food and clothes
with others (St. Matthew 25:31-36, St. Luke 3 :11). It teaches
. us to give shelter to the destitutes and nurse the sick. (St. Matthew
. 25 :36), and preach t4e gospel of redemption to the poor
(St. Matth .. 11 :5). l(redeems the oppressed (St. Luke 11:16-21).
It makes us the children of God (St. Matthew 5 :45). It redeems
us from our sins (St. Luke 7 :36-50). It imparts to us the wisdom
of God. Agape denotes divine love.
Perfection of Love
St. John views the passion and crucifixion of our Lord as
, the reflection of God's love ·as revealed through Christ. "Now
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before the feast of the .passover, when Jesus knew that his hour
had come to depart out of this world to the Father, having loved
his own who were in the world, he loved them to the end"
(St. John 13:1). His acts of washing the feet ofhis disciples and
of giving them the commandment of love were a noble expression
of the Lord's love. "A new commandment I give to you, that you
love one another; even as I have loved you, that you also love
one another. By this all men will know that you are my disciples,
if you have love for one another" (St. John 13:34-35). What we
see in Christ's death on the cross is love at its perfection. Our
Lord has said: "Greater love has no man than this, that a man
lay down his life for his friends" (St. John 15:13).
The love that Jesus received from Father was perfected through
his death and resurrection (St. John 10:18). God so loved the
world that He gave His only begotten son who through his death
on the cross fulfilled the will of God and thereby kept his Father's
commandment alld abided in His love (St. John 10:17, 15:10).
In the same way as Christ fulfilled his Father's will, his disciples ·
also must accept his commandment of love, own it and fulfil it
with love.
The Greek language uses 'eros' to mean lust, 'storge' to mean
love for family and 'philia' to indicate deep love between husband
and wife and among friends. But 'agape' indicates the love that
does not take into consideration the worth, skill or looks of the
person who is loved. This love proceeds from the Holy Ghost.
Loving the unlovable is the special aspect of agape. It is with
this wide connotation of agape in mind that we should understand
the commandment of Christ to love our enemies.
As the Father loved the Son and the world (agape), Jesus
loved us. In the mystery of the Incarnation, we see perfect selfdenial and love. "Hereby perceive we the love of God, because
he laid down his life for us: and we ought to lay down our
lives for our brethern (1 John 3:16). This revelation of God's
love will· attract all men to the Church that is His Body.
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The Witness of St. Paul
St. Paul witnesses that God works all things through love
(Ephesians I :3-10). Having included all the created beings in the
wide circle of God's love revealed in and through His only begotten
Son, God gathers' together all things in Christ, the head (anakephalaiosis or recapitulation). This process takes place through God's
love and through the Holy Spirit. The obvious evidence of God's
deep love for His creatures is the gift of the Holy Ghost that he
. has given mankind.
We experience the depth of God's love through the Holy
Spirit. The believers can be filled with the power of the Holy
Spirit, without that power being diminished at all (I Thess. 5 :9).
He who submits himself to the Spirit of God will generate the
fruit of the Spirit which js love, joy, long suffering, gentleness,
goodness and faith (Gala. ·s :22-25). Like St. Paul, we ought to
find in the love of the Lord the meaning and the fulfilment of
our existence. This love is the cardinal point of creation and of
the history of the world. God, the Father has loved us from the
beginning and sent His beloved Son into the world as a sign of
that love (Gala. 2 .20). The Son loved us deeply and gave his life
· for us; we receive the gift of the Holy Spirit to crown that life.
"And walk in love, as Christ loved us and gave. himself up for us
a fragrant offering and sacrifice to God" (Ephesians 5:2)·
The Wisdom and Power of God
The wisdom of God is deeply rooted in devotion and worship,
(Proverbs 3:19, Psalms 104:24). Administrative (Genesis 41:32,
Deut. 1 : 13), artistic (Exodus 28 :3, Isaiah 40 :20), military (Isaiah
10:13), and physical (Psalms 107:27) aspects of wisdom are dealt
with in the Old Testament. Different words are used in the Old
Testament to express the different aspects of the wisdom of God.
The wisdom of God that is manifested through the act of
creation and preservation is connected in the New Testament with
, the wisdom of Christ (Colossians 1:15, Hebrews 1:3 etc.). The
· Holy Bible exhorts us to view God as the real power behind the
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universe and to give the kingdom, the power and the glory to Him.

·,:'i'.::

It also exhorts us to reflect in our own lives the power of God

that was reflected through the miracles of Christ.
Exercise:
1.

"Agape is the essence of all virtues"-Discuss.

2.

Summarise the views in the New Testament regarding God's
love for man, man's love for God and man's love for his
fellowmen.

LESSON 6

THE STATUES OF GOD AND HIS KINGDOM
The statutes of God.
Commandments and injunctions.
Tribal law and covenant law.
The law of the Lord and redemption.
The basis of faith.
The law of Christ, the law of life.
The term 'Kingdom of God'
Universality of the Kingdom of God.
The views of the Zealots, Pharisees and Sadducees.
Community of God's rule.
Cross, a means.
The status of the Kingdom of God.
The community of saints of the most high.
Essential requirements for admission to the Kingdom of God.
The meaning of our Lord's miracles.
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The Statutes in the Old Testament
The first books in the Old Testament are called 'torah'. The
term means instruction, teachings, direction3.. 'Torah' is the code
of laws that showed the right path to the 'people of Israel. In
the New Testament the Greek term 'nomos' is used to mean
'the Jaw'. These terms are used in the Holy Bible to mean the
will of God expressed through His commandments and injunctions.
If before the time of Moses, there was a kind of tribal law,
from the time of Moses up to the time of the exile it was the
covenant law that was in force (Genesis 12 :3). The Ten Command, ments (Exod. 20:2-17, Deut. 5:6-12) and the statutes of the
covenant (Exod. 20:22-23,33) were given during this time. The
people of Israel received the unwritten and written laws of God.
These laws were the expressions of the will of God.
I

- The Law of the Lord and the Law of Christ
In the Synoptic Gospels, the law of the Lord is connected with
the Incarnation.
Christ came not to destroy, but to fulfil a
. promise. The early Church in general reacted favourably and at
. the same time unfavourably to the claims of the law of the Lord.
St. Paul pointed out that the law of the Lord requires sincere
repentance and perfect obedience. Perfect obedience is not
slavish; nor is it a state of being bound within the limits of the
law. On the other hand, it is a means to attain Christian freedom.
The New Testament is not a law, but a contract of love and
freedom leading to sonship. Phrases like 'the law of faith,
' (Rom 3 :27), and 'the law of Christ' (Galat. 6:2), 'the law of sin
·_ (Rom. 7 :23), 'the law of life' (Rom. 8 :2) illustrate this truth.
St. Paul explains how the law of the Lord becomes the expression
of His will. St. Paul also lays great emphasis on its role in the
.· act of redemption; he connects it to man's freedom and to his
.····faith in God.
Conception of the Kingdom of God
'The Kingdom of God' is the translation of the Greek words
basileia tou theou." 'Basileia' literally mean:; rule, supervision,
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or kingship. It does not mean kingdom. Nor does it mean the
territory under God's rule. It means the rule of God. The conception of God's kingship was part of the Hebrew tradition. The
prophets of Israel interpreted this idea in detail. The expectation
of the Israelites of the coming of Messiah was nourished by
this idea.

The Universality of God
The Jews were looking forward to the establishment of the
Kingdom of God in Judea with Jerusalem as the centre. But the
trials and tribulations of the period of exile shattered their hopes.
They came to look upon Jehovah as the king of the whole earth.
The Jewish religion accepted the universality of the Kingdom of
God. They came to believe that their sins stood in the way of
the speedy establishment of the Kingdom of God. They longed
for the day when the Kingdom of God would be established
and redemption and judgment would follow.
The zealots believed in hastening the establishment of the
Kingdom of God through political involvements. Their efforts
led to the first Jewish War (A. D. 70). The Pharisees believed
that the Kingdom of God would come into being when the chosen
people kept the law of the Lord fully. On the other hand, the
Sadducees tried to become reconciled to the Roman rule.

Society in the Kingdom of God
John the Baptist who declared that the Kingdom of God
was at hand was the herald. of Jesus Christ. The Gospels consider
the ministry of Christ as the beginning of the Kingdom of God.
Christ not only spoke about the Kingdom of God, but also
established a society of His Kingdom and sent them for the
ministry (St. Luke 22:29 ff, St. Matthew 19:28, St. Mark 10:42-45,
St. Luke 22:23-28).
·
The apostolic community learnt from their Lord that the
cross was a means to enter the Kingdom of God. (Acts 14:22).
They also learnt that entry into the Kingdom of God meant the

sharing of kingship, They learnt from the Sermon on ·the Mount
wh9 would have the right to enter His Kingdom (St. Luke 12:33,
Psalms 37:11, Exodus 10:6, Daniel 7:22).
The Saints of the Most High

f
...

The prophecy of Daniel about the saints of the most high
(Daniel 7:21 ff) and his visions of the Son of Man influenced the
teachings of Christ. He established the Church and meant it to
be the community of the saints of the most high. He spoke
about- the citizenship of the Kingdom of God attained by the
members of the Church.
St. Paul reinterpreted the above conception. The Saints who
received God's grace and the gift of righteousness in Christ shall be
the rulers of the Kingdom that is yet to come (See Rom. 5:17,
I. Cor. 4:8ff, 1 Cor. 6:2).
Admittance to the Kingdom of God
St. Peter, in his first epistle points out that the Church is a
chosen race, a royal priesthood and a holy nation. This is the
fulfilment of the promise that Moses received on Mount Sinai
(1 Pet. 2:9,10, Revelation 1:6, 5:10, 20:6). In Israel, kings and
priests were anointed. In the same way, we are anointed with the
Holy Spirit so that we become subjects of the Kingdom of God
and are deputed for the ministry of the royal priesthood. This is
what the New Testament tells us. And we understand that worship of God, holy life, ministry and self-sacrifice are also essential
factors.
The Kingdom of God remains a great mystery. It is revealed
to those who approach it with faith. The parable of the sower
illustrates this truth (St. Mark 4:3-9). Many hear the word
of the Lord. But holy life is given only to those that find the
strait gate (~.Matthew 7 :14) 'which leadeth unto life' (St. Luke
13 :23). Entrance to the Kingdom of God is limited to the small
· flock of sheep that hear the call ~f God and follow Him faith-
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fully (See St. Luke 21:32, St. Mark. 4:11, St. Matthew 13:1-15,
Luk. 8:20).
Miracles and Signs

The miracles of Christ aroused the curiosity of the people.
Most of them nsked from where He got the power of healing and
of casting out evil spirits (Mark 11 :28.). As long as they failed
to understand the source of His power, His miracles were bound
to remain a mystery to them. Christ's objective was not to arouse
their curiosity but to guide them to the path of repentance, faith
and everlasting life (St. Matthew 11:21, St. Luke. 10:13). That
is why he refused to perform miracles at the request of the people.
It is the believers and the group that understand the real
meaning of miracles and the signs of the Kingdom of God; they
alone get the right to enter the Kingdom. We view the miracles
and signs of our Lord as the fulfilment of the prophecies in the
Old Testament, the signs of the Kingdom of God, emancipation
from our state of bondage to the demon, and the signs of the
second coming ,of our Lord.

Exercise
I.

What was the conception of the Jews about the Kingdom
of God in our Lord's time?

2. "The teachings and deeds of our Lord may be summed up
:.u the expression-'The Kingdom of God"-Explain.

UNIT 3

GOD THE SON
LESSON. 1

THE MISSIAH: HOPES. CONCEPTS AND
THEIR FULFILMENT
The Messiah who is the deliverer.
The Messiah who is the King and the anointed.
The house of David and the, office of the High Priest.
The wonderful Counsellor, the Mighty God, the Everlasting
Father, the Prince of Peace.
The Prophecy of Nathan.
The Messiah of the Psalms.
From the Book of Genesis.
The Book of Exodus and Leviticus.
The Messiah of the Prophetic literature.
Prophecies come true.
The King Who Is also the Deliverer.
Throughout the Old Testament there is enough evidence of
the Israelites' waiting with hope for a deliverer. The Israelites
believed that there would come a royal leader who would rule over
and bless their entire race. The deliverer whom they looked forward to was called the Messiah. As years in their hundreds passed
by, their hope in the deliverer became all the more strengthened.
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The Anointed of the Lord.
The word 'Messiah' means the anointed The temporal ruler
of Israel was called the anointed ofthe Lord. It was this concept
of the anointed of the Lord that gave rise to the wider concept
of the great deliverer to come. The Greek term 'Christos' gave
expression to the same concept of the Messiah. The term 'anointed' is used thirty nine times in the Old Testament. Twentynine
times it is used to refer to the King of Israel or the King of Judea.
The term is once used to King Cyrus of Persia (Isaiah 45:1).
A Deliverer from the Honse of David
During the period that followed the exile, this term was used
to refer to the High Priest who wielded royal authority (Leviticus
4:3, 5:16, 6:22, Daniel9:25-26). In Lamentations 4:20, the anointed is spoken of as "the breath of our nostrils" meaning
there by that the power of God radiates through the anointed of
the Lord. The anointed who was to be born in the house of
David was· also called ''the Wonderful Counsellor, the Mighty
God, the Everlasting Father, and the Prince of Peace'. He was
spoken of as the redeemer. The spirit of the Lord was believed
to be the source of his power to work for the salvation of the
people of God.
The Prophecy of Nathan
The prophecy of Nathan (2 Sam. 7:5-16, Psalms 88, !Chronicles 17:7-14) throws light on the concept of the Messiah. The
Lord says: "Jehovah will build a permanent house for David and
will keep for ever the covenant through His Son. Mutual trust
is the mark of this covenant".
Royal Psalms
Many of the Psalms(2,18,20,21,45,72,101,110,132) have the
Messiah for their theme. These Psalms are known as the royal
Psalms. They say: the Messiah is the begotten son of Jehovah
(Psalms2:7); he will come to establish righteousness and law in
the land(72:1-4,12-14); he will shower blessings like the rain that
falls on the mown grass or the showers that water the earth
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(72:6-7): he will defeat all sorts and conditions of enemies (21 :8-12);
he will reign for ever (21 :4,72:5); the whole world will be subdued

·· by him (2:8,72:8-11); he is the one completely redeemed from
sins (17:41). His people will be sanctified and called the children
.~ of God (Psalms 17:30, Rom. 8:15, St. Matthew 5:45, St. John
' 1:31, 6:14, 7:40, Acts 3:22;7:37). The above concepts were handed
down to the Israelites through generations, and they lived with
their hope of the advent of the Messiah.
Insights from the Book of Genesis

The Christian writers regard the following portions from the
Scriptures as pointers to the coming of the Messiah, that have
been fulfilled in Christ (Genesis 3: 15). "The seed of the woman
shall bruise the head of the Serpent". This points to the Virgin
Birth and the redemption of mankind.
Genesis 4:3-5 : The offering of Abel reflects Christ's sacrifice on
the Cross.
Genesis 9:26 : The blessing that Noah gave Shem suggests the
plan of redemption through the Semetic race.
Genesis 12:3, 18:18, 22:18 : These are verses about Abraham's call
and the promises made to him.
Genesis 14:18-20 : The house of Melchizedek is mentioned (See
also Psalms 110:4, Hebrews 7:1-25).
Genesis 22:1- I 9 : Abraham prepares for the sacrifice of his only
son on Mount Moriah which is also the scene of crucifixion.
Genesis 26:4,28:14 : The promise given to Abraham is repeated
to Issac and Jacob.
Genesis 49:10,11 : The verses deal with the importance of the
house of Judea.
The Meaning of Exodus

The Book of Exodus casts tL.e shadow of a great exodus of
the future. The blood of the sacrificed lamb and the blood that

68
was shed on Calvary during Passover proclaim the message of
redemption.
'The Star that Comes out of Jacob'
The sacrificial rites in the book of Leviticus point to the great
sacrifice in history. The serpent made of brass mentioned in
Numbers is a milestone in the path of divine redemption. The
references to 'the star that comes out of Jacob' and the prophet
like Moses are also significant. Joshua, the leader (the Hebrew
form of Jesus), Boas, the redeemer and the warrior in the songs
of Baalam (Numbers 24:3-9, 15-19) are all shadows of Christ.
Some scholars are of the opinion that Christ was born at the
same spot where, 1100 years before Boaz had bought Ruth to be
his wife.
Symbols in the Prophetic Literature
Prophet Isaiah heralded the coming of the Messiah (Isaiah
2:2-4, 4:2-6).
Symbols like Immanuel (Isaiah 7:13,14), the
Wonderful Counsellor (Isaiah 9:1,2,6,7) the rod out ofthe stem of
Jesse (Isaiah 11 :1-10) and the suffering servant (Isaiah 53,54,55,
60,61) have theological significance. The life-giving stream described by Ezekiel (Ezekiel 34:22-24, 37:24,25, 47:1-12), the Kingdom
of God described by Daniel (Daniel 9:25, 26), the Son of Man
(Daniel 7:13) and the deeds of the Spirit described by Prophet
Joel point to the Incarnation of Jesus Christ.
Expectations Are Fulfilled
Some of the prophecies fulfilled in the New Testament as
recorded in the Gospels alone, are listed below:
'
He will be from the house of David (St. Matthew 22:14, St.
Mark 12:36 St. Luke 1:69,70, St. John 7:42, 2 Samuel 7:12-16,
Psalms 89:3-4,ll0:1, 132:11, Isaiah 9:6,7; 11:1).
1.

2.

He will be born of a virgin (St. Matthew 1:23, Isaiah 7:14)

3. He will be born in Bethlehem (St. Matthew 2:6, St.John 7:42,
Micah 5:2).
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He will live as an exile in Egypt (St. Matthew 2:15 Hosea
·. 1:1).

He will live in Galilee (St. Matthew 4:15, Isaiah 9: 12).
He will grow up in Nazareth (St. Matthew 2:23, Isaiah 11 :1)·
His coming will be foretold (St. Matthew 3:3, 11:10-14, St.
1:2-3, St. Luke 3:4-6,7:27, St. John 1:23, Isaiah 40:3-5,
... ~..~-· ..· 3:1,4:5).
8; Children will be massacred in Bethlehem (St. Matthew2:18,
Genesis 35:19-20, 48:7, Jeremiah 31 :15).
. His mission will be for the Gentiles (St. Matthew 12:18-21,
Isaiah 42:1-4).
10. He will heal the sick (St. Matthew 8:17, Isaiah 53 :4).
Jl. He will teach through parables (St. Matthew 13:14, 15,35,
·. ·.• Isaiah 6 :9-10).
··.· 12. The rulers will not believe him and will cast him out (St.
Matthew 15:8,9,21:42, St. Mark 7:6,7; 12:10,11, St. Luke 20:17,
St. John 12:38-40; 15:25, Psalms 69:4, 118:22; Isaiah 6:10,29:13,
' 53:1).
13. He will enter Jerusalem in a triumphal procession (St. Matthew
21:5, St.John 12:13-15, Isaiah 62:11, Zachariah 9:9;Psalms 118:26).
14. He will be betrayed by a friend and follower for thirty
pieces of silver (St. Matthew 27:9-10, St. John 13:18, Zachariah
11:12-13, Psalms 41 :9).
· 15. He will be reckoned am '•ng the transgressors (St. Luke 22:37,
Isaiah 53:9,12).
16. He will be offered vinegar to drink mingled with gall (St.
Matthew 27:34, St. John 19:29, Psalms 69:21).
17. Lots will be cast for his clothes (St. John 19:24, Psalms 22:18).
·. 18. Not a bone of his will be broken (St. John 19:36, Exodus
l2:46, Numbers 9:12, Psalms 34:20).
19. He will be pierced on his side with a spear (St. John 19:37
Numbers 12:10, Psalms 22:16).
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20.

A rich man will bury him(Isaiah 53:9, St. Matthew 27:57-60).

21. He will be raised from the dead on the third day (St. Matthew
12:40, St Luke 24:46, Acts 2:25-32,13:33-35, Psalms 16:10-11, Hosea
6:2, Jonah 1:7).
·
The early Christians believed and taught that the advent of
the Messiah as prophesied in the Old Testament were th.us fulfilled
in Christ.
Who Is the Anointed

The Christian Church believes that Jesus of Nazareth is the
Messiah. The Church teaches that the concepts and hopes about
the anointed that the Jews had entertained were fulfilled in Jesus
Christ. These concepts and hopes are as follows:
1. The anointed means the one chosen for the fulfilment of
God's plan (Exodus 30:23-25, I Samuel 24:6, 26:9).
2. The Messiah of whom the prophets have. foretold will come
as the King of Israel and will be the Son of David (St. Matthew
2:4-6;22:43). His throQe will be everlasting.
3. The King born in the house of David will make the people
righteous and contented (Isaiah 9:6,7; 11:1,10, 16:5, Jeremiah
23:5, 33:14,15,30:9, Ezekiel 34:23,37:24).
4. He will be the servant (Zachariah 3:8), lord (Ezekiel 34:24),
. judge (Micah 5:2, Isaiah 55:4), shepherd (Micah 5:4, Isaiah 40:11)
and high priest and king (Jeremiah 33:17,18, Zachariah 6:12,13).

5. The glory of the Lord shall be revealed through him and all
flesh shall see it together (Isaiah 40 :5).
6. He will on his own take the role of a servant (Isaiah 42:1,
49:3, Ezekiel 34:23, Zachariah 3:9).

7. His authority will extend to the ends of the earth (Psalms 2:8,
72:8, Micah 5:4, Zachariah 9:10).
8. The Gentiles will know him and subject themselves to him
and become united with his kingdom (Amos 9:12, Heggai 2:7).
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9. He is the one to establish peace on earth (Jeremiah 33:16,
Zachariah 9 :9.).
··, 10. He will wash away the filth of the world (Isaiah 4:3,4,
Jeremiah 23:6; Ezekiel 27:23).
II. He will be the judge and dispenser on the Day of Judgment
(Isai.2 :4, 11 :4, Daniel 7: I2. ).

Exercise
I. ·What were the concepts and hopes about the Messiah the
Jewish people had cherished?
2. Why does the Christian Church believe that Jesus ofNazareth
is the Messiah?
3. How did the symbols of the suffering servant and the sacrificed
lamb become meaningful? In what ways should these concepts
influence the life of a Christian?

LESSON 2

JESUS CHRIST: HIS LIEE AND TEACHINGS
The Gospels and the early Church.
Christ, a historical personage.
Suetonius on Christians.
The witness of Tacitus.
The letter of Pliny.
The references of Josephus.
In the fulness of time.
The purpose of the Gospels.
The preparation for the ministry.
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The period of Christ's ministry,
The selection and training of the Apostles.
The relevance of miracles.
The horizon of the Gospel truths.

The Gospel Truths and the Early Church
The Gospels contain a record of what the early Church knew
and proclaimed about Jesus Christ. In addition to the Gospels,
the catechetical instruction of the Church, its worship, its antiheretical writings, its exhortations against the heathen cult, and
the drawings on the walls of catacombs and similar media served to
transmit details about Christ's life and teachings to the posterity.
All about the life and teachings of Jesus Christ are not known
from the facts recorded in the Gospels. No one cari claim that
the translations from the Greek originals are perfect. The Church
that worships Christ and imbibes Him through the Holy
Qurbana and sacramental rites lives in Christ and bears witness
to Him. It is this witness that should remain -for ever as the
dynamic tradition of the Church.
The fact that there are some scholars who split hairs about
certain aspects of the Gospels and attempt a literal interpretation
of them in a bid to demonstrate their scholarship is not, however,
ignored.
Jesus Christ: a Historical Personage
Jesus Christ on whom the Christian faith is founded is a
historical personage. The leaders of the early Church as well as
many of the devotees who had witnes~ed the life and ministry of
Jesus Christ were competent enough to set right the false traditions
about Christ. The New Testament, the witness of the Christian
Church, the statements of heathen writers and the absence of
proofs to the contrary, are enough to establish that Jesus Christ is
a historical personage.
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.~··-···- Writers on Jesus Christ: Suetonius on Christians.

The Roman historian Suetonius (65-140 A. D.) in his book
of Claudius" (XXV.4) has stated that during the reign of
....... a .......... s (51 or 52 A. D.) the Christians were expelled from Rome
cor1se.qw~m: on their agitation at the instigation of Christ. In his
of Nero", Suetonius contemptuously speaks about Christians as a group of people who had come to believe in a new
.·.·kind of superstition, having become the followers of, Christ.
Suetonius had no respect for Christians, yet he was
of the fact that a person called Christ had lived.
· Tacitus's Testimony
The Roman historian Tacitus (54-119 A. D.) speaks about the
of Emperor Nero to blame Christians for the havoc
by the fire (Annals xv, 44). He writes about the origin
· of Christians thus: "This name is derived from Christ who received
· 'death sentence from Pilate, one of our governors during the reign
of Tiberius".

Pliny, the Governor of Bithunia, who wrote a letter to Emperor
Trajan in 112 A. D. stated, "However hard we try, we cann·ot
make a Christian curse the name of Christ''. He also wrote that
Christians gathered together before dawn and sang hymns of
' praise to Christ as if they were praising God. He made these
· remarks describing the difficulties he had to .face in his earnest
attempts to destroy the Christian Superstition.
Remarks of Josephus
In addition to the evidence from Roman history, we come
across references to Jesus in the works of Josephus, the Jewish
. historian. These references also prove that Christ is a· historical
personage. In his book "Antiquities" written in 93 A. D., Josephus
(37-100 A. D.) has stated thus: "An.anias convened the Senhidrim of
Judges and produced before them Jacob, the brother of Jesus
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~

who was called Christ." The Jewish religious book 'Talmud'
mention of Jesus Christ; this too shows that Jesus Chrij
i
belongs to history.
!

The World That Was Prepared for the Incarnation
About the Incarnation of Jesus Christ, St. Paul writes: "Bu
when the time had fully come, God sent forth his Son" (Ga.l4:4j
The political, cultural, moral and religious circumstances tha
prevailed in the Roman empire of the time also show that Go1
was preparing the world for the Incarnation.
The Gospels: Their Objective
The main concern of the Gospels, which provide the basi
for the study about Jesus Christ, is not the story of his ~if€
The authors of the Gospels selected certain incidents from Hi
life with a definite objective and recorded thelli. St. John explain
this objective. "These are written that you may believe tha
Jesus is the Christ, the Son of God, and that believing you rna,
have life in his name" (St. John 20:31). All the Gospels, thougl
written from different perspectives, view Jesus as the Christ, the So1
of God.
Preparation for the Ministry
The authors of the Gospels testify that Jesus belonged to th
lineage of Abraham, father of the Israelites and of David, thei
King, and that He was born of a virgin. He had a very humbl
birth. But it was really a great event that delighted the angel
and the archangels in heaven. They glorified God singing hymn
in praise of Him. The Gospels deal with the visit of the shepherd!
the eighth day ceremony of Circumcision, the coming of the Magi
the reaction of Herod, Christ's childhood in Nazareth, Hi
experiences in the temple of Jerusalem, His preparation for th
ministry, His temptations and the mission of John the Baptis1
The Gospels also describe the different phases of His ministry tha
lasted three years.
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Period of His Ministry

the Gospel according to St. John seven incidents that
the period of Christ's ministry are given. They are: the
1ass:ov1~r in April (St. John 2:13), the harvest in May (St. John 4:36)
Pentecost in June (St. John 5:1), the Passover in April(St. John
and the feast of Tabernacles in October(St. John 7 :2), the feast
the Dedication in December (St. John 10:22) and the Passover
April (St. John 11 :55). Thus the period of the ministry covered
passovers but did not exceed three years. This period
. 'can be divided into three stages: the year of His entry (spent
in Judea), the year of His fame (spent mostly in Galiee),
·and the year of opposition to Him (six months in Galilee and the
six months in Judea). He commenced His ministry when
was thirty years old (St. Luke 3 :24).
'The Selection and Training of the Apostles

The most important highlight of Christ's ministry was the
. selection and training of the Apostles. He gave them opportunities
not only to listen to his public utterances and witness his miracles
but also to hear Him in private and to know Him in His private
life. He interpreted to them clearly the truthc; that he had spoken
to the people through the parables. He shared with them the
mysteries of the Kingdom of God. They had gone to Him with
worldly aspirations, but' he showed great patience in His dealings
with them and tolerated their weaknesses. He transformed them
into men of divine character and divine vision and made them
the pillars of the Church that was the new Israel.
The Relevance of Miracles

Miracles have an important place in the ministry of Jesus.
Preaching, teaching and healing the sick formed part of His
ministry. His miracles can be classified as miracles in relation
to His personality (His Virgin Birth, Resurrection and Ascension),
miracles in- relation to nature (His acts of turning water into
wine, allaying the fury of the sea, feeding 5000 . with five
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loaves of bread, walking on the sea, etc. and miracles showin~
pity to the suffering souls (healing the sick and raising the dead
etc.). "Miracles are not contrary to nature, but contrary to wha1
we know of nature". These words of St. Augustine are significant
There are many who think that miracles and signs are essential
in the Church even today. But this tendency to look for miracles
cannot be regarded as a sign of spiritual growth and faith in God.
Just as the law of the Lord is necess\lrY for a child to grow up
in faith, miracles were helpful in the infancy of the Church.
In this lies the relevance of miracles.
Gospel Truths: Their Wide Horizon

The horizon of Gospel truths is wide. These truths are
enshrined in the parables that are "natural stories conveying
profound ideas''. the Sermon on the Mount expounding the new
laws of the Kingdom of God (St. Matthew 5, 6, 7,), the teachings
of Jesus Christ abo:rt God the Father and about Himself, the
effects of sin, the meaning of redemption, the acts of the Holy
Spirit, the nature and form of the Church, the meaning of
transfiguration and life through death.
The culmination of Christ's ministry, witnessed His coming
to Jerusalem, the cleansing of the temple, the Last Supper, the
Passion, Crucifixon, Resurrection and Ascension. All these
incidents formed part of the eternal plan of God to reveal His
unbounded love for mankind.
Jesus Christ is the Incarnate of God in history. He was born
of a Virgin in the.lineage of David by the act of the Holy Ghost.
He was perfect man and perfect God. He experienced the sorrows
and comforts of ~arthly life and lived without sin. He chose
His disciples and entrusted them with a mission; He founded the
Holy Church; underwent sufferings and courted crucifixion and
accepted death. But through Resurrection, He defeated the forces
of death.
He revealed the mysteries of the Kingdom of God and
eternal life. He led the disciples chosen by Him to the experience
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Mount Tabor as a sign of eternal life .that
no bounds of time and age. He proved man's capacity to
divine. Jesus Christ is the Lord of the universe who
to redeem all creatures, to sanctify them and to make
one with Him.

What is the divine plan carried out through Jesus Christ?
"The life and teachings of Jesus Christ cannot be viewed
separately" Explain.

LESSON

3

THE PERSONALITY OF JESUS CHRIST:
INTERPRETATIONS BASED ON THE
NEW TESTAMENT
Sources of Christology in the New Testament.
Christology in the Synoptic Gospels:- 1. Son of Man.
2. Lord. 3. Ebed Yahweh. 4. Son of God.
In the Gospel of St. John:
I. 'I am' passages, 2. Interpretation of Logos.
In St. Paul's view:

I. Kenotic Christology. 2. Cosmic Christology.
In the Epistle to the Hebrews:
1. Mediator.

2.

Eternal High Priest.

Three Main Sources
We see three main sources in the New Testament for the
interpretation of the personality of Jesus Christ.
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1. Synoptic Christology.

2. Johannine Christology.
3. Pauline Christology.

The relevance of the above division is to be understood on the
basis of the special terms and expressions used to refer to Jesus
Christ.
'Christ', 'Son of Man', 'Son of God', 'Lord', the Word that
was God; 'Creator', 'the Second Adam', 'Alpha and Omega',
'the Lamb of God' and 'Ebed Yahweh' are some of the names
used in the New Testament to refer to Jesus Christ. What follows
is not an analysis of each one of the above terms but an
explanation of a few of the important and relevant ones.
In the Synoptic Gospels
L

Son of Man

Seventy times we come across this term in the· first three
Gospels. The Lord uses the term 'the Son of Man' to refer ·
to Himself. The Hebrew word 'Barnasha' (in Syriac 'Barnosho')
means 'one who belongs to the human race'. In the Book of
Ezekiel and in the Psalms this term is used either to mean 'man'
or to suggest 'I'. But in Daniel 7:13, Job 35:S, Psalms 80:17,
it is used against a different setting. In the apocryphal Books
of Enoch and 2 Esdras, it is suggested that this superhuman Son
of Man is the Messiah (Enoch 48:4, 62:13 ff, 37:71, 62:7 etc.)
Prophet Daniel mentions that the one like the Son of Man was
given everlasting Kingdom and dominion. And Enoch speaks
about the Son of Man as one who is above nature and is
revealed to the world from the clouds of heaven. Jesus Himself
realised the above truth and regarded Himself as the representative of the people of God.
In the Synoptic Gospels there are five contexts in which
Jesus Christ uses the term 'Son of Man':

79
· lie uses it when He refers to his human nature (e. g. 'The
of Man has nowhere to lay his head'- St. Luke 9 :58,
Matthew 26 :24).
He uses it when He reveals His superhuman nature, (e. g.
Son of Man has authority to forgive sins-St. Mark. 2: 10).
He uses it when he talks about the establishment of the
..u ..;-..v'"-' of God, (e. g. 'The Son of Man goes out to sow good
-St. Matt. 13 :7).
H~ uses it when he refers to Passion and Crucifixion, (e. g.
Son of man is to be delivered into the hands of man that
kill him, and he will be raised on the third day' -St.
17:22).
He uses it when he foretells events leading to the end of
world, (e. g. 'When the Son of Man comes in his glory, and
the angels with him, there he will sit on his glorious throne'
Matt. 25:31, 24:30 etc.).

Lord
The Greek term 'Kurios' means 'the mighty', 'the powerful'
·and 'the lord of slaves'. However, the term 'Adonijah' (Adonai)
is used in the Old Testament to describe Jehovah and His
kingship. Christians accepted Jesus Christ as the Lord and God.
And many became martyrs for accepting Jesus Christ as the
Lord instead of Caesar. The Kingdom, glory and power belong
to the Lord. This was why the early Christians used this term' to proclaim their faith in Unity in Trinity, the glory of God
and the kingship and Godship of Christ (see St. Mark 2::8, St.
Luke 2:11, I Co. 12:4-6, 11:26, 2 Cor. 3:17, St. John 6:68, I Cor.
16:22, St. Mark 12:36, St. Matthew 28:18, Acts. 2:34, Philippians
2:11 etc.). That Jesus Christ is the Lord (Rom. 10:9) was in
fact the only creed of the early Christians.
3. Ebed Yahweh
During the period of the Old Testament servants were equated
with slaves. Their masters could buy or sell them at will. The
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Jewish masters used to give the servants some positions or
privileges in their houses (e. g. Eliezer in the house of Abraham
in Genesis 15 :2). The subjects of the king, especially the captives
of war, were the servants of the king (2. Sam. 8:6, I king 20:23).
A slave had the natural right to freedom at the end of seven
years (i. e. a sabbattical year). Otherwise, he had the right to
freedom only if he paid off his debts.
In the Roman empire slaves had no rights. The Essenes
were agaiqst the practice ofkeeping slaves in the houses. Christians
are the servants of Christ. They have, therefore, no lord other
than Christ.
In the Old Testament, 'the servant of the Lord' means the
person who has been chosen by the Lord and who has worked
with Him (Genesis 26:24, Exodus 32:13, Deuteronomy 9:23). Moses,
Joshua, David, the prophets, Zerubbabel . and Nebuchadnezzar
have also been called by this title. This term has been applied
to the Shepherd King who is to appear in the bouse of David
(Exodus 34:23-24; 37:25). In Isaiah, there is a reference to the
suffering servant (Isaiah 42:1-4, 49:1-6, 50:4-9, 52:13, 53:12),
the Kingdom of Israel in general (Isaiah 41 :8-9) and the faithful
Israelites in particular (Isaiah 54:17).
The apocryphal Books of Enoch, Ezra and Baruch also
make mention of the servant of the Lord. The 'teacher of
righteousness' mentioned in the Qumran Scrolls bas resemblance
to the servant of the Lord.
In Isaiah, this servant is one who suffers and re-establishes
the covenant.
Jesus Christ is the servant of the Lord who
suffered in order to re-establish the privileged position of man
that was lost by sin, and to reconcile him· with God.
The
ministering Son of Man in Mark 10:45 refers to Isaiah 53. St.
Paul also speaks about Jesus as the suffering servant. The similarity
·between the suffering servant of the Lord and Jesus is evident
in the New Testament.
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4. Son of God
The Jews never used 'the Son of God' as a synonym of
'the Messiah'. But Israel in general and their king in particular
were accustomed to be called 'the Son of God' (Exodus 4:22,
2 Sam 7: 14). In the New Testament 'the Son of God' (St.
Matthew 16:16) is a synonym of Christ. Its meaning is revealed
in the divine proclamation 'This is my beloved Son' (St. Matthew
3:17) as well as in the phrase 'the only begotten Son' (St. John
3: 16). The glory and status of the Son of God are described in
St. Luke 8 :28, Rom. I :5, Galatians 2:20, Colos. 1 :13 etc. The
sonship of Jesus Christ is everlasting. He is the on!y begotten
Son of God. It is through Him that mankind receives sonship.

That word became flesh is stressed by St. John more than
the Incarnation of God as man. The Gospel according to St.
John has some special features both in its form and content.
St. John speaks emphatically of the historiCal relevance of the life
of Jesus Christ. He asserts the Godship of Christ.
The Christological significance of this Gospel consists in its
sevenfold 'I am' passages.
6:35 I am the bread of life.
8: 12 I am the light of the world.
10:9 I am the door.
10: II I am the good shepherd
ll: 25 I am the resurrection and life.

14:6 I am the way, the truth and the life.
15: 1 I am the true vine and my Father is the Vinedresser.
St. John uses the term 'Logos' to make it clear that Jes~s
Christ has been God before and after the Incarnation. He brings
out the importance and relevance of Logos on six occasions
(St. John 1:1,-3 times 1:14, 1 John 1:1 Revelations 19:13).
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St. John witnesses that all creation is through Christ and that
without Him there is no life, light, truth or salvation. In his
view Logos is the personal revelation of God for the salvation
and judgment of mankind.
The Greek and Jewish philosophies view Logos only as an
intermediary between the Creator and the created or as the power
that emanates from God. On the other hand, St. John declares,
.. In the beginning was the word, and the word was with God,
and the word was God", and affirms the faith in the triune
Godhead. It is because St. John boldly proclaims the 'theosness'
of logos that he becomes worthy of being called a theologian.
Jesus Christ, Who Emptied Himself and Took the Form of
Man (Kenotic Christology)
Among the Christological pronouncements of St. Paul, . two
are significant. In the Epistle to Philippians (2:6-8) he writes:
Christ Jesus, who, though he was in the form of God, did not
count equality with God a thing to be grasped, but emptied
himself, taking the form of a servant being born in the likeness
of man". In other words, leaving His position of equality and
likeness of God, He humbled himself to accept the form of a
servant.
Before the Incarnation, Jesus Christ had everlasting
pre-existence. This existence was prior to that of all creation and
beyond all limits of time and space. Logos, the second person in
the Trinity, was all p~rfect and everlasting. But by His self-emptying (Kenosis), He became subject to the limits of time and space
and became 'the Incarnate'. Such self-sacrifice must become part
of every believer's life (Colossians 1:15-20).
Cosmic Christology
Christ's connection with the universe (cosmos) is witnessed
. by St. Paul. He assures us of remission of sins, reconciliation
and redemption through the Son. "He is the image of the
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invisible God, the first-born of all creation; for in him all things
'were created, in heaven and on earth, visible and invisible,
whether thrones or dominions or principalities or authorities-all
. things were created through him and for him. He is before all
things, and in him all things hold together" .... "For in him all
· the fulness of God was pleased to dwell and through him to
reconcile to himself all things, whether on earth or in heaven,
making peace by the blood of his Cross" (Colossians 1:15-20).
·In opposition to gnosticism, whiGh explains the intervening
powers and dominions between God and the universe, St. Paul
witnesses that Christ is the only intermediary and redeemer.
Christ is the Heavenly Cosmic Man. "For he has made known
to us in all wisdom and insight the mystery of His Wiii, according to His purpose which He set forth in Christ as a plan for
the fulness of time, to make all things in Him, things in heaven
and things on earth" (Ephesians l :9f).
The Mediator and the High Priest
Scholars in general hold the view that the Epistle to the
Hebrews was not written by St. Paul. Whatever it be, the author
of this epistle views Christ as the everlasting High Priest.
" .... He is the mediator of a new covenant, so that those who are
called may r~ceive the promised eternal inheritance, since a death
has occurred which redeems them from the transgressions under
the first covenant" (Hebrews 9:15). Christ intercedes for us.
Thus the Son became Man in order to redeem man. He is
the everlasting High Priest interceding between God and man.
By this sacrifice on the cross He fulfilled the sacraments and
priesthood of. the Old Testament. By His own authority He
opened for mankind the door to heaven.
The Old Testament required animals and priests for sacrifices.
In the sacrifice of Jesus Christ who is the eternal mediator. He
. Himself became both the animal and the priest.
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Exercise

1.

Briefly summarise the Christological views as expressed in
the Gospels.

2. To what extent is Kenotic Christology helpful in the evangelisation of India?

LESSON

4

REDEMPTION AND SACRIFICE
Interpretations of Christ's Crucifixion.
Some questions about redemption.
Origen :ransom was paid to the devil.
The teachings of Irenaeus, Anselm and the Satisfaction Theory.
Abelard: Moral Influence Theory.
The views of the reformers.
St. Athanasius on redemption.
God's justice and His love.
Sons of man may become sons of God.
Redemption through sacrifice.
Redemption.
Towards Godship.
The Meaning.of Crucifixion

There areldifferent interpretations about Crucifixion. St. Paul
says that Crucifixion resulted in the remission of sins (Romans
6:10), peace (CoLI :20) and reconciliation (Ephesians 2:13-17).
St. John describes the Crucifixion of the Lord as the redeeming
sacrifice for mankind, using expressions such as "the lamb that
was slain before the foundation of the world'' (Revelation 13 :8) and
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the lamb of God' who takes away the sin ofthe world" (St. John
1:29);
The Holy Bible witnesses that during the days of the ministry
of Jesus Christ as the Incarnate, He was "one who in every respect
has been tempted as we are, yet without sin'' (Hebrews 4:15,
2 Cor. 5:21) and that His death was inevitable. By His death,
the redemption of mankind became possible.
Some Questions about Redemption

What was the condition from which mankind was redeemed?
What price did God have to pay for it? To whom did he pay
the ransom? What is the connection between the disobedience of
the First Adam and the obedience of Christ, the Second Adam?
Is it not just and right that sin is punished? Was it to please
God, the Father that Son, the God underwent Crucifixion? Did
Christ die on the cross to arouse in mankind a feeling of repentance?
Did Jesus Christ by His death t!!,ke upon Himself the inevitable
punishment of sin? Was the sacrifice on the cross an imperative
to bring together God and man?
The Christian thinkers who asked these questions and tried
to find answers to them formulated different theories. We have,
however, to bear in mind the limitations of the human mind and
those of man-made definitions when we examine these theories,
having regard to the complexity of the mysterious redemptive plan
of God.
To Whom Was the Ramsom Paid?

Thinkers like Origen believed that the sin of Adam brought
mankind into the slavery of the devil and that by His suffering
and death Christ paid the ransom to the devil and redeemed the
·descendants of Adam. In the Holy Bible it is recorded that He
gave His life as a ransom for many. (St. Mark. 10:45, I Timothy
2:6). But it is not mentioned that the ransom was paid to the
devil, nor should we think so. What is important is to accept
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the truth that Christ redeemed man from slavery and sin. It is
irrelevant to ask whom was the ransom paid to and whether it
was paid to God or to the devil or to someone else. Origen's
theory is called 'the Ransom Theory.'
Recapitulation
Irenaeus, a renowned Church father, reveals through his letters
that Christ, the Second Adam, passed through all stages in the
life of a sinner. He contained in Himself all the descendants
of the First Adam and recapitulated them in Himself and
then redeemed all of them. He also fulfilled in Himself all
the former divine revelations.
Irenaeus teaches that redemption is the process of bringing
together all creation to Christ, who is the head, (Anakephalaiosis
or recapitulation) and of uniting things in heaven and things
on earth,'' in Christ (Eph.~ 1 :10). "He (Christ) has put all things
under His feet and has made Him .the head over all things for the
Church, which is His body, the fulness of Him who fills all in all"
(Ephesians 1:22, 23). "For, as by one man's disobedience, many
were made sinners, so by one man's obedience, many will be made
righteous" (Rom. 3:19). Irenaeus has based his views .on these
assertions of St. Paul. His theory is called 'the Recapitulation
Theory'.
Crucifixion-to Satisfy God the Father!
Anselm (1033-1109), the learned Archbishop of Canterbury,
in his work 'Cur Deus Homo?' has given a strange interpretation
to 'redemption through Crucifixion'.
As man has limitations, he cannot give everlasting satisfaction.
Jesus Christ, the Son of God, alone can give everlasting satisfaction.
It was not for His sins that the sinless Jesus died. By this
great act of obedience, the Holy Son satisfied God, the Father
and gave mankind the great reward he received for His obedience.
This was how the entire mankind was redeemed.
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The above idea presented by Anselm has come to be known
· as 'the Satisfaction Theory.' Here he stresses the justice of God.
The opponents of this theory ask whether it is enough that
Christ, instead of mankind, satisfied God. They also ask if
it is logical that God became· man and satisfied Himself,
Moral Influence Theory
Peter Abelard (1079-1142) argues that Jesus Christ, through
Crucifixion revealed God's love in order that the sinners might
repent and change their hearts. He asserts that Crucifixion was
neither to satisfy God nor to give ransom to the devil. This
theory points to the depth of God's love and the need for repentance on the part of sinners. Hence this theory is called 'the Moral
Influence Theory'. This is an imperfect theory since it does
not include all aspects of Crucifixion.
Penal Theory
Leaders of Reformation like Martin Luther have stated
that Jesus Christ voluntarily accepted the inevitable wages of
sin. God's sense of justice cannot but punish sin. The love of
God will not let the sinner suffer. So the only alternative
was for the Son of Man to undergo punishment voluntarily.
They also teach that Christ wilfully accepted punishment to become
one with the sinner. This theory has come to be called 'the Penal
Theory'. Critics ask whether justice is done when an innocent
person is punished, even though he takes upon himself the punishment voluntarily.
St. Athanasios on Redemption
In his work 'The Incarnation of the Word'' (De Incarnatione
Verbi) St. Athanasius (4th century) has dealt in some detail
with the mysteries of redemption. He views the Incarnation and
Crucifixion of our Lord as a solution to a divine dilemma. The
dilemma consists in the question whether the sinner should
go scot-free without justice being dispensed or whether he should
be punished and made to perilsh.
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God's Justice and His Love

God's love does not allow man to perish. God's sense of
justice will not, at the same time, let the sinner go unpunished.
So, combining in Himself justice and love, God became man and
suffered Crucifixion. He became flesh without sin and was born
of a virgin. By ResurrectiOii, He triumphed over death. (2 Cor.
5:14, Hebrews 2:9-14). The Creator alone can become the redeemer.
Through His incarnation, Jesus revea'ted the nature of God.
The Old Testament witnesses that God's nature was revealed
through nature, the laws and the saints. But that was not enough.
Sons of Man Become Sons of God

St. Athanasius writes thus: "By His life on earth, He sanctified
the earth. By lying on the cross in the air, He sanctified the
atmosphere and filled the hades. In order that the sons of
man .may become sons of God, the Son of God became the
Son of Man."
St. Athanasius points out that redemption and revelation are
the ends of the Incarnation. He fuJther states that the personality
and activities of Christ are inextricably bound up with one another.
He views the Incarnation as the consummation of a sacrifice.
Consummation of Sacrifice

The Fathers of the Eastern Chrch shared the view of the
author of the Epistle to the Hebrews that the Crucifixion of
our Lord was a sacrifice of redemption and remission of sins.
They view the Holy Qurbana not as repetition but as an extension
of this sacrifice. As described in the Old Testament sacrifice is
an offering, a thanksgiving, a means of remission of sins and
a sign of the covenant. The sacrifical offering is sanctified and
eaten. It is with awe and reverence that offerings are
made to God. Prayers are said for the remission of' sins, and
for sanctification, Also, the believer who makes the sacrificial
offering partakes of the feast that follows. Though the object
of sacrifice loses its life, the believer gains life. In the Old
Testament, blood is thus the symbol of life.
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The blood of Jesus Christ is the blood of redemption of the
new covenant. No remission of sins is possible without that
blood being sprinkled. No life is possible for the believer without partaking of that flesh and blood. It means that life is not
possible for the believer without taking part in the sacrifice called
the Holy Qurbana. Through this sacrifice, the communion between
God and man is realized. The verse "The blood of Christ washes
away all sins and cleanses us" may be understood in this sense.
'Deification' through Redemption
Through baptism every believer shares the experience of
being made divine and of becoming a son of God. If man's
growth in the likeness and image of God in Paradise became
stunted as a result of his sin, he has again been called into the
experience of constant growth in the likeness and image of God.
By baptism, we are born again, and steadily grow so as to attain
the greatest possible likeness of God. This spiritual growth
continues beyond this life. That is why the Church lays emphasis
on life after death. Man can never attain perfection and be like
God. But he can realise the virtues that are attributed to God.
By redemption he regains this opportunity to attain the likeness
of God or the process of becoming divine. If on God's part
becoming the Son of Man or the Incarnation is the main aspect
.of redemption, on man's part, the process of becoming the son
of God or deification is the fundamental fact of redemption.
The redemption of mankind is not the responsibility of God
alone. Man has his own share in the act of redemption. It is our
duty to endeavour constantly to become sons of God. This endeavour is an indispensable aspect of redemption,· and is known as
deification, 'becoming God- like!' Thus the Incarnation of God
and the deification of man are two basic aspects of redemption.
Exercise
1. Christ redeemed mankind through His crucifixtion; Discuss
the theories of redemption.
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2. Read St. Athanasius's "The Incarnation of the Word" and
mention the salient points of his message.
3. What is meant by 'man becoming divine'?

LESSON 5

THE RESURRECTION AND THE
SECOND COMING
Resurrection: a historical fact.
The hint given by the Lord.
The witness of St. Paul.
Arguments of critics: 1. The sign of Jonah. 2. Prayer and
soul's agony. 3. Did He die so soon? 4. Blood and water.
5. Was he hidden alive? 6. Hallucinations.
The witness of the early church.
The sealed sepulchre.
The linen cloth.
The glory of /fis words.
. The soldiers' assurance that He was dead.
The miraculous transformation of the disciples.
The meaning of Resurrection.
The Second Coming.

Resurrection-a Historical Fact?
The resurrection of Jesus Christ is the foundation of Christian
faith. "If Christ has not been raised, then our preaching is in
vain and your faith is in vain" (1 Cor. 15:14). The empty
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_sepulchre and the testimony of those who saw Jesus after the
Resurrection prove that it is a historical fact.
Hints in the Gospels
The disciples at first refused to believe that Jesus had
resurrected (St. Matthew 28:17, St. Luke 24:11-37, St. Mark
16:11-14, St. John 20:25). The death of Jesus had made them
totally desperate. The Gospels reveal that Jesus had earlier told
his disciples about his Resurrection (St. Mark 8:31, 9:31, 10:32-34,
St. Matt. 16:21, 17:9, 20:17, St. Luke 9:22, 18:33). But they
did not understand the full import of it (St. Luke 24:13-35,
St. John 20:26-29).
Witness of St. Paul
The early Christians firmly believed in the everlasting life of
the resurrected Jesus. The witness of St. Paul may be taken as
an example. He declares "that Christ died for our sins in accordance with the Scriptures, that he was buried, that he was raised
on the third day in accordance with the Scriptures and that he
appeared to Cephas, then to the twelve" and ·'then .... to more
than five hundred brethren at one time" (I Corinthians 15:3..:15).
Though some of these five hundred brethren were dead at the
time when the epistle was written, there lived some who actually
witnessed the great event. He also appeared to St. Paul and his
disciples and proved that He was alive. The early Christians
· tried to_ have a better understanding of the personality and acts
of Christ in the light of His Resurrection.
The Arguments of Critics
There are some critics who argue that the Crucifixion and ·
Resurrection of Jesus Christ were not true to facts. They do not
hesitate to adduce proofs from the Bible -itself. Let us ex·amine
s orne of their arguments.
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1.

The sign of Jonah (St. Matt. 12:39,40).

When some of the Scribes and Pharisees asked him for a
sign he answered them, "An evil and adulterous generation seeks
for a sign; but no sign shall be given to it except the sign of
the prophet Jonah. For as Jonah was three days and three nights
in the belly of the whale, so will the Son of Man be three
days and nights in the heart of the earth". Jesus makes it clear
that the sign of Jonah was applicable in His case too. Even as
Junah entered the belly of the whale and came out of it alive,
Christ also came out of the sepulchre alive.
2.

Prayer and the agony

In St. Matt. 26:39, St. Luke 22:42 and St. Mark 14:36, we
see the prayer "My Father, if it be possible, let this cup pass
from me." In St. Matt. 27:47, we see the question, "My God,
my God, why hast thou forsaken me?" Some people refer to
these two contexts and argue that the Father heard the prayer
of Jesus and saved Him from deatp.
3.

Did He die so soon?

The two thieves who were also crucified along with Jesus
\\ere not dead when they were lowered from the cross. So, it
is argued that Jesus also might have been alive at that time.
Even the soldiers suspected that Jesus was alive. That was why
Pilate asked Joseph of Arimathea whether Jesus died so soon.
•4.

Blood and water

A soldier pierced His side and at once there came out
blood and water. This incident has made some think that Jesus
was alive at that time.' They argue., that He was lowereJ from
the cross and attended to properly~~Thus he was saved from
death. The fact that His legs were not broken also gives rise
to some doubts.
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5.

Was He hidden alive?

As desired by his wife, Pilate wanted to release Jesus. It is
therefore argued that it is possible that Pilate must have continued
the effort with the help of Joseph of Arimathea, Nicodimus and
others and then managed to hide Him alive after removing Him
from the- sepulchre. Those who support this view further argue
that after the Resurrection when Jesus appeared in flesh and
blood, he was hungry and thirsty.
Hallucination Theories
Many theories have been put forward about the disappearance
of Christ's body. It has been said that the disciples stole the
body of Jesus and that those who claimed to have seen the
resurrected body were subject to hallucinations; their claim to
have seen the body was just a fantasy. Yet another theory
was that it was the soul alone that had resurrected.
The Strong Witness of the Early Church
The theories mentioned above are not forceful enough to refute
the strong witness of the early Church and what is recorded in
the Holy Bible. The Jewish leaders had tried to prove that Jesus
had not resurrected. But they could not convince the people that
the Resurrection did not take place. They could not disprove
the statement of St. Paul that Jesus had appeared to more than
five hundred people. (Many of them might have been alive at
that time).
'The Sealed Sepulchre
Jesus gave the sign of the prophet Jonah, not to mean that
He would remain alive in the sepulchre and come out after three
days. What he meant was that he would be buried after death, but
would resurrect on the third day. It must be remembered that
the Jews had prevailed upon Pilate to get the sepulchre sealed and
to send soldiers to guard the sepulchre.
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The Linen Cloth

If anyone wanted to steal the body of Jesus, he could very
well do it without removing the linen cloth that covered the
body. The disciples were convinced that the linen cloth was not
handled by a thief. It may reasonably be assumed that the person
who could get out of the sepulchre could as well come out of
the linen covering without loosening it.
His Words
It is foolish to think that it was out of fear that Jesus

prayed, "if it be possible, let this cup pass from me". If we
examine the seven utterances made by Jesus from the cross, we
wiii realise His greatness. While on the cross, it was not His
own agony that worried Him. He wanted to save His fellow
sufferers. He felt that the Father rejected Him, but it was only
a momentary feeling of rejection brought about by the weight
of the sins of mankind imposed on the sinless Jesus. However,
He thereby became one with mankind. About this a saint has
remarked, "In order that we may be one with God for ever,
Christ was forsaken for a moment".
Testimony of the Soldiers

It is also wrong to think that Jesus was still alive when He
was lowered from the cross. They made doubly sure that Jesus
was dead (St. John 19:34). The enraged Jews and the Roman
authorities would not have allowed Him ·to be buried without
having made sure that He was oead. The soldier who pierced
Him on His side saw blood and water coming out. He would
naturally have ascertained whether He had died on the cross.
The Miraculous Transformation of the Disciples

The miraculous transformation of the disciples is a positive
proof of the fact of Resurrection. We may reasonably ask whether
fabricated stories could bring about such a transformation. Jesus
appeared to different groups on different occasions. It is not
reasonable to thmk that all of them were mentally deranged to
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experience hallucinations. The basic fact behind the growth and
spread of the Christian Church is the truthfulness of the Resurrection. It is a myth spread by the Pharisees that the disciples
had stolen the body. St. Matt. 27:64; and 28:13 make these facts
clear.
The Meaning of Resurrection
The Holy Church believes in and reiterates the truth of the
Resurrection. He defeated evil and death, Satan and his army.
The· disciples always felt the presence of the resurrected Jesus
with them. The Church and the world of today should also have
the same experience. His was the Resurrection of the whole person;
since body and soul are inseparable, there is no possibility of
Christ's soul resurrecting separately from His body. The Resurre. ction also disproves the Greek view that matter is evil.
The Church witnesses that Passion goes before Resurrection,
that faith in the resurrected Chrjst is an assurance of the Resurrection of the individual and that it marks the fulfilment of the
Christian hope. The Resurrection proves that God, as Trinity,
is beyond time and space and is everlasting.
A scholar explains the meaning of the Resurrection thus:
"The Resurrection of Christ is the symbol of a mission that is
to be fulfilled. It is the symbol of a great victory and the guarantee
of the Resurrection in the future, and the assurance of the
last judgment."
The Meaning of the Second Coming
The Second Coming of our Lord is also one of th,;: most
important doctrines of the Church (Acts 1 :10,11). At the time of
Ascension, two men in white robes declared, "This Jesus who was
taken up from you into Heaven, will come in the same way
as you saw him go into Heaven". The Crucifixion, Resurrection,
Ascension and Pentecost may be considered the beginning of
the last age inaugurated by the Messiah and the Second Coming
may be looked upon as the close of that age. We do not know
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the day and hour of the Second Coming. What is significant
is not the time of coming, but the fact of the Second Coming.
The end is vividly described in the thirteenth chapter of the
Gospel according St. Mark and in the second chapter of
2. Thessalonians.
Though words used by contemporary Jews to express their
hope in the coming of Christ have been employed in these
contexts, yet the Christian scholars argue that the message of the
Second Coming in the New Testament is part of the Christian
promise (Acts 10:42, 2 Timothy 4:1).
"The resurrected Jesus will come again to be the Judge of
the living and the dead." The meaning of the Resurrection and
the Judgment is beyond human comprehension. It is our version
that God's love, justice and mercy become evident in the Resurrection and will again become evident in the Last Judgment. The
Christian duty is to approach these mysteries with faith and hope.

Exercise
I. The Holy Church believes in the Resurrection of Christ.
What is the basis for this Christian belief?
2. "You also must be ready, "for the ~on of Man is coming at
an unexpected hour" (St. Luke 12:40). Prepare a sermon based
on this verse.

LESSON 6

CHRiSTOLOGICAL THEORIES
The background of Christological theories.
The theories rejected by the Church. 1. Gnosticism 2. Ebionism. 3. Sabellianism 4. Docetism 5. Marcionism 6. Adoptionism
7. Arianism 8. Eutychanism 9. Nestorianism 10. Apollinarianism.
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Apostolic Fathers-( Clement of Rome, the Epistle of Barnabas,
the Shepherd of Hermas, the Epistle to Diognetus, Ignatius of
Antioch.)
Apologists (Justin Martyr,lrenaeus, Tertullian, Clement of Alexandria, Origen of Alexandria).
Declaration of the Council of Nicea.
Athanasius of Alexandria.
Cappadocian Fathers.
Alexandrian and Antiochean views.
Towards unity?
The Theories: Their Background.

Many Christological interpretations have been rejected by
the Church because they do not agree with the common traditions of the Church. (It may be noted that scholars disagree as
to the criterion to be applied to these traditions,). The early
Church could not fully appreciate and understand the personality
and mission of Jesus Christ; available records were unhelpful.
This was the reason for the many interpretations that came into
existence. Conflicting opinions, groupisms and Christological arguments split the Church.
The Christology ofthe Church developed, in course of time
through a process of confronting the views that were only partially
true and therefore harmful. These views rejected by the Church
as immature are examined below.
Gnosticism

In the very first century, there was an attempt to interpret
the personality of Jesus Christ from within the framework of
Gnosticism. However, among the Gnostics themselves there were
differences of opinion. But by and large they put forward the
argument that there were two distinct gods or realities. One
was god, the creator of goodness and the other was god, the
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creator of evil. The material world was created by the god of
evil and hence it was evil. But men, who had their souls created
by the creator of goodness, were also in this world. They were
however, ignorant of their real nature and lived in darkness. It
was to give them gnosis or real knowledge that God sent Jesus
Christ to this world.
The Gnostics did not believe in the perfection of Jesus Christ as man and as Gad. According to them, Jesus was only an
intermediary. The knowledge about Jesus and the material world
alone was important. They claimed that they possessed this knowledge. They rejected the concepts of salvation and redemption
offered by Jesus and did not give much importance to His Passion, Crucifixion and Resurrection. Bassilidus, Valeminus and
Ptolemy of the second century were some of the ltading Gnostics.

Ebionism.
Ebionism had its origin in the second century. The Ebionists
denied the Godship of Jesus and His Virgin birth. They thought that it was irrational to believe that Jesus who suffered passion
was God. Ebius propounded this theory and there were others
who followed him.

Docetism.
Docetism may be explained as the theory of illusion. It
says that the human nature of Jesus and the Passion connected
with it are mere illusions. Body and soul are separate. Matter
is evil, and it is not rational to think that God can take the
·
form of matter.
Marcionism
Marcion of the second century viewed the God of the Old
Testament and the God of the New Testament as two distinct
entities. He rejected Christ's Resurrection and did not accept
certain passages in the New Testament on the Godship of
Jesus.
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' Sabellianism.
Sabellius of the third century is the originator of the theory
of Sabellianism. The theory is also called modellistic monarchianism. God is single and has one personality. This single personality became manifest in the Old Testament as the Father, and
as the Son in Jesus Christ and as the Holy Ghost in the Church.
This single everlasting personality of God thus revealed itself in
•.·. three periods in three different modes. The terms 'the Father',
'the Son' and 'the Holy Ghost' suggest these three modes. Sabellianism which denied the Trinity, the reality nf the Incarnation and
the eternity of God, the Son, was strongly opposed by the leaders
of the Church of the 3rd and 4th centuries.
Adoptionism.
Theodotus who lived in the latter half of the second century
·taught that Jesus was accorded Godship at the time of His baptism and was thus adopted by God. He also taught that Jesus
lost His Godship when He was crucified. The theory, which is
also called 'Dynamic Monarchianism' thus questioned the ever
lasting Godship of Christ.
Arianism.
Arianism began with Arius who died in 336 A. D. With his
name were associated the names of Paul of Samosota who was called
Arius before Arius, Aetius and Eunomius. Paul of Samosota believed that Jesus Christ who was conceived by Virgin Mary and
· was born of her was not the Word of God but a mere man and
that the Word was not called the Son before the Word· became
flesh in Jesus Christ. In effect this view rejected the Trinity and
emphasised the human nature also of God, the Son. In the 3rd
and 4th centuries, Aetius and Eunomius gave this theory a philosophical basis.
The doctrine of Arius may be summed up as follows: "God,
the Father alone is unborn, everlasting and uncreated. God, the
Son is a perfect creation before every other creation. There was
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a time when there was no Son. St. John 14:28, Col. 1:15 m~
be quoted in support of this view." The Council ofNicea in 3~
A. D. condemned Arius as a heretic for propounding the abo'
belief.
According to Arius, Jesus was created in such a condition ~
to become liable to sin, and it was only by the grace of God th~
He could live without sin.
After the Council of Nicea
1. Eutychanism
Eutychanism is the theory of single nature. Eutychus who pro
pounded the theory denied the human nature of Christ. Howe
ver, there are some scholars who think that this is a misinterpre
tation of what Eutychus really put forward as his theory.
2.

Nestorianism

This is the double nature theory. According to this theory
Christ had two distinct natures, the divine and the human, anc
the personality of Christ consisted in the l}leeting of these two na·
tures in His person. (Nestorius who propounded this theory was
later appointed Bishop of Constantinople in 428.).
3. Apollinarianism
Apollinarius attempted to answer the question how there could
emerge a personaiity in the union of the Word that was God and
man. He accepted the psychological explanation of the existence
of the body, the living soul and the conscious mind in a person
and explained that wherq the everlasting Word became incarnate
in man, God took for Himself only human body and human soul
and not the conscious mind, and put Word that became God in
the place of the conscious mind. This was how Apollinarius emphasised the unity of the personality of Jesus Christ. But he was
vague about the perfection of Christ's human nature.
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From time to time many Fathers of the Church, and many
Councils too have not only rejected the above theories about the
personality of Christ but have also given us· valuable insights.
Even while admitting that the mystery of the Incarnation cannot
be brought within the confines of theories, they have tried to
explain the secret of this great mystery. They have repeatedly
asserted that Jesus is complete man and complete God and that
He has a hypostatically united personality.
We do not say that the insights given by these Fathers of the
Church are either perfect or free from ideas that go against the
scriptures. These insights and interpretations are given below.
Apostolic Fathers

1. Clement of Rome (d.101)
According to Clement of Rome, Christ is the sceptre of the glory
of God. He is our high priest and protector. His death is the
greatest instance of humility. He shed His blood for the whole
world and gave us the grace of repentance.
~--

2.

____ ....

The Epistle of Barnabas (2nd cent.)

This epistle belongs to the time of the Apostles, but very little
is known about its author. It says that Christian life is a continuous conflict with evil (the Black One), and that Christ came to
redeem us from the darkness of our hearts and to lead us to the
et..,rnal light.
3. The Shepherd of Hermas (2nd cent.).

Not much is known about the writer. What he says in brief
is: do good and attain glory. The everlasting spirit of God became
incarnate in human body. The body did not yield to evil. God
gave the body (i. e. Jesus) the right to share the glory of God, along
with the Holy Ghost. (The idea is not fully clear.),

1
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4.

The Epistle to Diognetus (2nd cent.)

Not much is known about the author of this epistle. What
the epistle says in effect is: Christ keeps the harmony of the universe; he is the only begotten Son of God; Christ is the Lord and
Creator; He existed from the beginning.
5.

Ignatius of Antioch. (d.llO)

According to Ignatius of Antioch, Jesus Christ is God. He is
the Word that became flesh and, therefore, He is God and man.
He is one single person. He is not a mere prophet. His Incarnation,
Passion and Resurrection are all historical incidents. His Godship is
not an illusion. He is the only physician of the body and the soul.
His blood is the blood of God. His Passion is "the Passion of
my God". The bread of the Eucharist that He established is the
medicine of immortality and an antidote to keep us alive for ever
in Jesus Christ. This Ignatius who had been thrown before the
wild animals in the amphitheatre of Rome during the days of Em·
peror Trajan (98-1 I 7) was the Bishop of Antioch. His views were
expressed in the many letters that he wrote to his friends and
followers on his way from Antioch to Rome.
. Apologists

I. Justin Martyr (b.llO)

Justin analysed the doctrine of 'Logos' (Word) and found tha1
the personality and working of the Word had their source in
Greek philosophy.. Justin argued that the repetition of the thoughts of Moses and the implications of the cross of Christ could be
found in the pronouncements of Plato. But he also expressed hi1
belief in God and regarded the will of God, the Creator, and the
will of Jesus Christ as the same. All the same he gave Chris1
only the second place in the Trinity.
2.

Irenaeus (140-200)

lrenaeus maintains that knowledge, as envisaged by the Gno·
sties, is not the· significant thing. What is significant is redemptior
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through faith in Christ. Christ is God. He was born of Father
in an inexplicable way and is the Son of God. God, the Son is
the Logos (the Word) of God, the Father. By the act of the Holy
Ghost, the Word took birth from Virgin Mary and became God
the Son in the fulness of time, in order that man may be united
with God. His deeds were real. When He voluntarily brought
Himself to our state of being, He revealed His boundless love.
He came as the Second Adam and went through every facet
of life that the First Adam had unsuccessfully passed through,
and redeemed that life. He is the creator of all, the saviour of all
and He brings everything together. By His death on the cross He
killed death, revealed life and truth and gave immortality as
the gift of redemption.
3.

Tertullian (160-240)

According to Tertullian, Jesus Christ is not a mere man on
whom the power of God has descended. Nor was He adopted to
Godship. The Son was there before creation. The persons in
the Trinity are of the same substance. Christ is the Incarnation
of the Word, the God. The Father, the Son and the Holy
Ghost are God. Three persons of the same substance are revealed
in the Trinity.
4.

Clement of Alexandria (150-215)

Clement of Alexandria holds the view that all revelations
come through the eternal Word. We do not know what God is.
But we know what He is not. Through the Incarnation He made
clear His perfect manship and perfect Godship. The explanations
given by the Holy Fathers about the perfection of the manship
and Godship of Jesus Christ need not be taken to be the final
and complete assessment of the mysteries associated with the
Incarnation.
5.

Origen of Alexandria (d.254)

The union of the Godship and manship of Jesus was perfect.
In a red hot iron, both iron and heat exist. Though both are
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qistinct, one cannot be distinguished from the other. The Godship and manship that were united in Jesus Christ cannot be separated from each other. But, like the Word that became God,
His manship also expresses itself in His personality. By the union of Godship and manship, neither of these personalities becomes extinct. Origen declares that the Father, the Son and the
Holy Ghost are three separate personalities that have neither beginning nor end. At the same time, he points out that while the
Son and the Holy Ghost are subordinate to the Father, the Father
is not subordinate to either. The Christological arguments in the
history of the Church prove that to emphasise one of these
aspects of Godhead at the expense of the others is an immature
approach.
The Declaration of the Council of Nicea (325)
The Council of Nicea declared that those who taught the following were hateful and damned and were alien to the Church.
1. There was a time w~en the Son was non- existent.

2. Logos (the Word) was created.
3. Logos is subject to change.
4.

Logos is not of the same substance as the Father.

5. Logos came into existence out of nothing (ex-nihilo).
The Council declared that the Father was without a beginning and an end; the everlasting only Son of God descended from
heaven through the Holy Ghost and became man through Virgin
Mary. In order that the world may attain everlasting redemption
and salvation, He underwent Passion, suffered death, was
resurrected on the third day, and ascended into heaven,
The council also proclaimed that Christ would come again.
Athanasius of Alexandria

(d. 373)

Jesus Christ's manship is perfect; it is one attained by the
Word becoming God. His Godship also is perfect. He is united
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·· .to the Father in the same substance (homo ousion to patri) as
the Father's. He was not a servant. But he took the role of a
servant. Christ is the first born and is the perfect image of God.
There never was a time without the Son. The Word became flesh
in Christ, but Christ remained sinless.
The Cappadocian Fathers.
The Cappadocian Fathers-St. Basil, St. Gregory of Naziansus
and St. Gregory of Nyssa-made substantial contributions to the
Christian conception of Trinity and the mystery of the Incarnation. Their contributions became the authoritative pronouncements
of the Eastern Church.
When Tertullian described God
as 'oneness' and 'three persons' (Una substantia et tres personae),
these fathers declared God to be one 'ousia' and three
hypostases (mia ousia kai treis hypostaseis). The term
'ousia' was used to mean Godship. The term 'hypostatases'
denotes the distinct persons in the Father, the Son and the Holy
Ghost. It was these Cappadocean Fathers, who led the Synod of
Constantinople that re-affirmed the creed of Nicea in 381 against
Arius.
Alexandrian and Antiochean Thoughts
The Christological thoughts that developed in the East from
the middle of the second century under the guidance of the Alexandrian theologians tried to emphasise simultaneously the divinity
and humanity of the Incarnated Word. The union of the two natures in Christ was personal and internal (hypostatic union).
Jesus Christ was thus the Incarnate of the Word that became God
(i.e. one incarnate nature of God the Word). They also pointed
out that the phrase 'one Christ in two natures' was misleading.
The theological school that developed in the East with Antioch as the centre insisted that the union of the two natures in Chri- ·
st was only outwardly personal (prosopic union) and that even
after the union the two natures continued to exist separately in
Christ. They maintain that internal, personal union between
God's nature and man's nature was impossible.
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Towards Unity
It was as a result of the conflicting positions of these tw
schools that the Christological views of the Eastern Church dev~
loped. The Western Church of the times did not throw up int~
llectuals who could probe deep into such questions and discuss then
The council of Ephesus in 431, presided over by Cyril of Alexan
dria, may be regarded as the victory of the Alexandrian schoo:
and the Council of Chalcedon in 451 as the triumph of the Anti
ochean school.

We may reasonably hope that a common Christology and pet
feet communion of the Churches may be arrived at in the near fu
ture as a result of the theological dialogues conducted betweeJ
the oriental Orthodox Churches (Armenian, Ethiopian, Syrian an1
Indian Orthodox Churches) that do not accept the decisions ofth
council of Chalcedon on the one hand. and the Eastern Orthodo:
Churches) (Greek, Russian, Georgi~n etc.) that accept th
Chalcedon Council and the Roman Catholic Church on th
other hand. These dialogues may dispel all misunderstandings anc
ideological confusions among these Churches.
The greater Orthodox Churches, that accept the Chalcedo1
tradition and the Roman Catholic Church hold fast to the phras1
"one Christ in two natures" and the Oriental Orthodox Churche:
insist on the phrase "out of two natures". Many scholars hope
that the differences between the two views can be solved in the
light of the proclamation of St. Cyril of Alexandria about th(
'one incarnate nature of God, the Word'.
Exercise
I. Compare the Christological views of the theologians of Alexa·
ndria and Antioch.

2. State the Christological theories rejected by the early Christian
Church? Why were they rejected?

UNIT 4

THE HOLY SPIRIT AND THE
HOLY TRINITY
LESSON

1

THE HOLY SPIRIT AS MENTIONED IN THE
HOLY BIBLE
'Ruvah': hints in the Old Testament.
The working of the Holy Spirit in the Old Testament.
The inspirer of strength, the life-giver, the breath of God.
The helper and the messenger.
The prophecy ofJoel,
The revealer and the inspirer.
The fire and the wind.
Mention in the Synoptic Gospels: (1) Zachariah the priest and
the old man, Simeon, ( ll )Annunciation and baptism ( 111) our
Lord's words about the Holy Spirit.
Mention in the Acts of the Apostles: (i) the Pentecost and the
growth of the Church,' (ii) the divinity and personality
of the Holy Spirit, (iii) the one who continues the ministry of
Christ.

Is Ruvah the Holy Spirit?
Scholars point out that every page of the Holy Bible contains
direct or indirect references to the Holy Spirit. The Holy Bible
may as well be called the book of the Holy Spirit. The term
'Ruvah'. in Hebrew ('Rooha' in Syriac) means breath, wind or spirit.
Some scholars are of the opinion that the term 'Ruvah' __used in
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the Old Testament does not refer to the Holy spirit, the third
person of the Trinity. But the fact is that the third person of
the Trinity could not be fully understood and explained properly
in the days of the Old Testament.
The Working of the Holy Spirit in the Old Testament
The Book of Genesis begins with the statement that the Spirit
of God was moving over 'the face of the waters'. The term
'Ruvah' reflects the following ideas: divine power (Isaiah II :4),
the breath of God (Job 4:9, 2 Sam. 22:16, Exodus 15:8), the
medium of God's actions (Psalms 135:7, Jer. 10:13), the messenger
of God (Psalms 104:4, Genesis 8:1). God's helper (Exodus 10:13,
2 Kings 2: 16), and lifegiver to man (Eccl: 12:7, Psalms 146 :4),
The Holy Spirit as the Inspirer of Strength
The Spirit of God acts as a giver of strength and a guide
to the prophets, judges and rulers(Judges 3:10, 6:34, 14:6, 13:25,
14:19~ 15:14). The Spirit of the Lord worked in David from the
moment he was anointed by Samuel (I Sam. 16:13, Isaiah 61:1 ff) .
.Bezalel showed miraculous ability when the Holy Spirit descended
on him (Exodus 31:1-5, 35:31, 36:1). The Spirit of God worked
through Joseph and interpreted the dream of Pharaoh and its
meaning (Genesis 41 :38).
The Inspirer of Men
The Spirit of God used to inspire the men of the Lord (I Sam.
10:6-10, Numbers 24:1, Isaiah 48:16, Ezekiel 2:2). The prophet
Joel foretold that in the last days (the epoch of the Messiah) God
would pour out His Spirit (2:28). In Haggai 2:5, Zach. 4:6,
Isaiah 63:10-11 etc., the Holy Spirit is spoken of as a distinct
personality. The acts of the Holy Spirit are manifold; these are:
to guide Ilra<;l (Haggai 2:5 Zach. 4:6, Neh. 9:20), to abide in
the hearts of men (Psalms 51:ll, 143:10), to be with the chosen
servant of Jehovah (lsaiah:42:1, 2. 61 :1), and to descend upon all
men during the da)s of the Messiah in the end (Ezekiel 11:9,
36:24-37, 39:29, Isaiah 32:15 44:3 59:21, Zach. 12:10, Joel 2:28).
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The Source of Revelation
The insights into the Holy Spirit as revealed in the Old
· Testam~nt may b~ summed up here. The Spirit of Jehovah is
·. at work in the world and in hum1n life. The Spirit is a partner
in the act of creation also. The Spirit directs the temporal life
and the intellectual activities of men. The Old Testament
witnesses that the Holy Spirit acts intermittently and raises men
to supernatural spheres and thereafter bring them back to their
normal state. The Spirit of Jehovah is described in the Book of
Exodus and in the Book of Judges as the source of divine power.
In the days of the Prophets, the Spirit of Jehovah was described
as the source of divine revelation and inspiration.
1 Fire

and Wind

The Jews believed that the Messiah who was yet to come
was endowed with the gifts and the grace of the Spirit of the Lord.
Even when the prophets were inactive, the Spirit was with them
(Hosea 9:7, Isaiah 11 :2). The Spirit is like fire. It does not
decrease even when it is given away (Numbers 11:25, 2 King 2:9).
The Holy Spirit is also described as the wind flowing at a great
speed from above; the Spirit is poured upon us from on high
(Isaiah 32: 15, Ez. 39 :29). There are also portions in the Old
Testament in which the Spirit is regarded as identical with Jehovah
·
(Isaiah 30:1,40:13, Job 26:13, Psalms 51:11 etc.).
In the Synoptic Gospels: before the Birth of Christ _
The New Testament describes the acts of the Holy Spirit that
happened even before the birth of Jesus Christ. The angel
told Zachariah, the priest, that the son to be born to him would
be filled with the Spirit of the Lord (Luke 1 :15-17). Seven days
after the birth of John the baptist, the Spirit descended on
Zachariah (Luke 1:67f). The Spirit revealed to the old man,
·
Simeon, that he would die only. after seeing Christ.
Annunciation and Baptism
''And behold, you will conceive in your womb and bear a
son, and you shall call his name Jesus"(Luke 1 :26-38 Matt. 1: 18,21)
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The revelation about the Holy Spirit reached its climax at
the time of the baptism of Jesus Christ. The Spirit was seen in
the visible form of a dove (Matt. 3:16, Mark I: 10). At that time
a voice came from heaven "Thou art my beloved Son; with thee
I am well pleased".

Our Lord on the Holy Spirit
The Synoptic Gospels record Jesus Christ's observations on
the Holy Spirit.

I. In Luke 4:16f, Jesus speaks about Prophet Isaiah's vision of
the Holy Spirit (Isaiah 61 :1-2) in his address at Nazareth.
2. Sins against the Holy Spirit will
3:28-30, Luke 12:10, Matt. 12:31,32).

not be forgiven (Mark

3· The Spirit will guide you in the hour of need (Mark 13:11,
Matt. 10:20, Luke 12:12).
4. Evil Spirits will be cast out by the Holy Spirit (Matt.12:28,
Luke 11 :20).
5. Mention is made of the inspiration given by the Holy Spirit
in Psalm llO (Mark 12:36, Matt. 22:43).
6. The Holy Spirit will be sent in response to prayers (Luke 11 :13
Matt. 7:11).
7. "Go therefore and make disciples of all nations, baptising
them in the name of the Father and of the Son and of the Holy
Spirit" (Matt. 28: 19).
8. Mention is made of the promise given by the Lord about
the coming of the Holy Spirit on the day of the Pentecost (Luke
24:49)•

The Acts of the Apostles,the Pentecost and the Growth of the Church
The theme of •The Acts of the Apostles' which is also called
'The Acts of the Holy Spirit' is the growth of the Church that is
filled with the Holy Spirit and illumined by the Holy Spirit. On
the day of the Pentecost when the disciples were together praying,
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suddenly a sound came from heaven like the rush of a mighty
· · wind, and it filled the house where they were sitting. And there
appeared to them tongues as of fire; and they spoke in other
tongues,. The Church views this as the fulfilment of the prophecy
of Joel (22:8). The Holy Spirit revived and strengthened the
early Church so that it could boldly witness Jesus, survive
persecutions and preach the gospel to the people speaking different
languages (Acts 1:8, 4:33, 5:32, 6 :5). In every stage of the growth
of the Church, the Holy spirit guides it and inspires it (Acts 2:4,
4:8, 6:3, 8:15, 13:2, 16:6-7 etc.).
Equal to the Father and the Son
The New Testament does not use the terms, the Holy Trinity
and •the Three persons of the Godhead'. But throughout, the
Acts of the Apostles stress is laid on the divinity, the personality as
well as the equality of the Holy Spirit with the Father and the Son.
The early Church understood the persons of the Holy Trinity as
pa~tners in the same activity and as persons who could not be
interchanged (Acts 1:4, 2:33, 38, 39, 4:8-10, 10:38, 46-48; I I :17,
20:23-24, 28 :23-25).
The Continuation of the Ministry of Christ
..The Acts of the Apostles" shows that the presenceand· the
working of Jesus Christ were experienced by the early Church
through the Holy Spirit. The acts of the Holy Spirit were an
extension of the ministry of Jesus Christ. The Father and the
Son alike give us the Holy Spirit (Acts 2:17-33), redeem us
(7:10-12), and depute us for the ministry through the Holy
Spirit (22:14-26:16). The Holy Spirit is the Spirit of Jesus (16:17)
and the Spirit of the Lord (5 :9). The Father and the Holy Spirit
spoke through the Prophets (1 :16, 4:25, 3:21, 28:25) and inspired
them to act (2:39, 13:2,16:10). To be dishonest to the Holy Spirit
is to be dishonest to God (5:34). It was the Holy Spirit that
ordered Barnabas and Saul to be set apart for God's work
(10:19-20, 13:2). It is by His own will that God, who is the Holy
Spirit, descends on men (1 :8, 8:16, 16:44).
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The Church knew intimately Jesus Christ who, through the
Holy Spirit, led it, encouraged it, guided it, reproved it, and
appointed it for special ministry, besides carrying out His mission
of healing and teaching. The Holy Spirit is the Spirit of the
Father and the Spirit of the Son and is equal to the Father and
the Son.
Ex~rcise

1. How does the Old Testament doctrine of the oneness of God
enable us to believe in the Trinity?
2. On the basis of the Old Testament discuss the ways in which
the Spirit of the Lord works.
3. What are Jesus Christ's observations on the Holy Spirit?

LESSON 2

THE HOLY SPIRIT:
ST. PAUL'S INTERPRETATION
The Godhead and personality of the Holy Spirit.
The Spirit of Christ and the Holy Spirit.
The Spirit that gives life.
The Spirit that· gives Sonship.
The seal of the Spirit.
Access to the glory of God.
The gifts of the Spirit.
The gift of prophecy, the gift of tongue, miracles.
Love, a great gift.
Is speaking in other tongues essential?
The Spirit that intercedes.
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The Holy Spirit Is God.
We may examine here St. Paul's interpretation of the Holy
Spirit. His interpretation is indeed an extension of what is
contained in the Acts of the Apostles and in the Synoptic Gospels.
St. Paul gave a scholarly interpretation of the teachings of
the early Church about the Holy Spirit. The personality of God,
the Holy Spirit, the acts of the Spirit in the Church and the
immanence of the Holy Spirit in every individual were the Subjects
handled by St. Paul and presented as valuable theological.
interpretations.
St. Paul conclusively proves the personality and the Godhead
of the Holy Spirit. He uses different names like the Spirit of
God (10 times) the Spirit of Christ (once), the Spirit of the l..ord
(once), the Spirit of Jesus Christ (once), the Spirit (110 times)
and the Holy Spirit (15 times). His views were considerably
influenced by his personal experience in life and by his schooling
under the Jewish Rabbis. His views on the Holy Spirit are more
clearly expressed in the two Epistles to Corinthians and in the
Epistles to Galatians, Ephesians and Philippians.
The Spirit of Christ and the Holy Spirit
The terms 'in Christ' and 'in Spirit', 'the Spirit of Christ'
and 'the Holy Spirit' are used by St. Paul in i<fentical contexts.
These terms reveal that the presence of the Spirit is the presence
of Christ (2 Cor. 3:17). A believer becomes one with Christ and
the Holy Spirit at the same time.
New Life through the Holy Spirit
A Christian is guided by the Holy Spirit and he walks in the
path of the Spirit (Galatians 5:16, 18:25). All his decisions are
to be taken under the guidance of the Spirit. The desires of the
flesh cannot subdue the one that walks in the Spirit (Rom.1 :13,14).
The life in the Spirit or the new life is attained through holy
baptism. . By the working of the Holy Spirit through baptism,
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the old man becomes dead and the new man resurrects (Rom.6:11,
8:10-11; Gal. 3:27).
Tbe Holy Spirit Gives Sonsbip
The Holy Spirit is the gift of God. In our fight for eternity,
God makes us armed through the Holy Spirit. It is the Spirit
that makes us the children of God. Through the Holy Spirit He
adopts us as the children of God and makes us heirs in the
family of God. Our relation with the loving Father is established
through the Holy Spirit.
Tbe Seal of the Spirit
St. Paul speaks three times about the seal of the Spirit
(2 Cor. 1:22, 5:5, Ephesians 1 :14); He uses the term 'Arabon',
a term used in trade. It is the earnest money given initially and
is thus payment in part. It implies a contract and an assurance
that the whole amount will be paid before the stipulated time.
The gift of the spirit is the ::tdvance payment in the first stage of
the eternal bliss that God is prepared to give those who love
Him, and thus leads them to a complete transformation of their
human nature.
Access to tbe Glory of God
Access to God becomes possible through the Spirit (Ephesians
2:18). The Greek term 'prosagany' is used in this context. It is
used to mean that the Holy Spirit introduces us to God. The
Spirit opens the door and ushers us into the presence of God.
The Spirit lives in us and makes us worthy of calling God
'Father' (Abba) and of calling Jesus the Lord and of dealing
with the Heavenly Father as His sons. (Ga;. 4:5-6\ I Cor. 12:3,
Roman. 8:15). The Spirit guides us to grow into the perfect
likeness of God.
Tbe Spirit's Blessings
Romans 8, 12:6-8, 1 Cor. 12:14 etc. speak about the
blessiugs of the Spirit. The blessings of the spirit are opposed
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to the deeds of the flesh (Gal. 51 :9, 22, 23). The Holy Spirit
gives us gospels in the Church (1 Cor. 12:8-11). The blessings
· .the Spirit gives us are intelligence, wisdom, faith, power to heal,
power to perform miracles, gift of prophecy, gift of other tongues,
etc. The gifts are many, but the Spirit is one.
Love-the Greatest Gift
The gifts of prophecy, tongues, miracles and the power to heal
are not gifts often given to all. They had relevance and significance in the days of the Apostles. St. Paul reminds the Corinthian
Christians that it is risky to rely too much on these gifts. Love
is the greatest gift of the Spirit. All other gifts are meaningless
without love. The fruits of the Spirit are a reflection of love.
Those who produce the fruits of the Spirit (GaL 5 :22) become
one with the nature of Christ. The Holy Spirit helps the believers
to become transformed, sanctified and enlightened.
Is Speaking in 'Other Tongues' Essential?
The Pentecostal sects and others insist on speaking in 'other
tongues'. But they do not lay stress on the gift of prophecy,
miracles and the gift of healing. Those who claim to have. the
gift of tongues do not speak intelligibly or interpret what they
speak as was done in the early Church. The gift of tongues was
manifest only on three important occasions: 1) the baptism of the
Church on the day of Pentecost (Acts. 2), 2) the opening of the
doors of the Church to the Gentiles (Acts. 10), and 3) the coming
of the Jews into the fold of the Church (Acts. 19).
Jesus Christ did not use other tongu@S· Nor did ·He.'\lexpect
others to use other tongues. Neither the Virgin Mary nor the
saints of the early Church used them. In Acts 14, it is said
that the gift of prophecy is greater than the gift of other tongues.
"I would rather speak five words with my mind, in order to instruct
others, than ten thousand words in a tongue" (1 Cor. 14:19).
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The Spirit That Intercedes

The Epistles of St. Paul have many passages that reveal the
personality and Godhead of the Holy Spirit (1 Cor. 2:10,11;
12:11, Romans 8:1, 9:1). "This Spirit himself intercedes for us
with sighs too deep for words'' (Rom. 8 :26). "All these are
inspired by one and the same Spirit, who apportions to each one
individually as he wills" (1 Cor. 12:11). "And do not grieve the
Holy Spirit of God" (Ephe. 4:30). The Spirit gives us guidance,
bears witness, gives us strength and sanctifies us. He lives in us
and reveals to us the mysteries of God. He intercedes for us.
The Father, the Son and the Holy Spirit are one. But they
are distinct. St. Paul's words on the Trinity (2 Cor. 13 :14)
reveal the Unity in the Trinity and the Trinity in the Uni_ty.
Christian life is impossible if it is not guided by the Holy
Spirit. Spiritual life is the life in the Holy Spirit. It is the Holy
Spirit that redeems us from sin, reconciles us to God through
Jesus Christ and makes us Godlike. The Holy Spirit is constantly
at work in the Church, in the world and in individuals.
Exercise
1. Quote from the New Testament significant passages that convey the idea that God is one and triune.

2.

Make a study of the passages in the Epistles of St. Paul that
speak about the three persons of the Trinity as one.

3. What is meant by the 'gift of other tongues'? Is the gift of
the tongue essential for Christians?
4. Give a brief account of St. Paul's interpretation of the Holy
Spirit.

I

LESSON 3

THE PARACLETE: ST. JOHN'S VIEWS
The Spirit of Truth.
The Spirit of Resurrected Christ.
Witness of John, the baptist.
Birth in Spirit
The living water that quenches thirst.
Worship in Spirit and Truth.
The Spirit as the river that flows into the world.
The Paraclete, the one called to the side.
He intercedes for mankind
Comforter.
Another Parac/ete.
The Paraclete and the world.
The Parac/ete and the disciples.
The acts of the Parac/ete.
Perfection of truth.

-

Revelation of the Trinity.
The witness of Christ.
The judge of the world.
The Spirit of Truth
The term 'Paraclete' has a special significance in St. John's
views on the Holy Spirit,( St.John 14:15-17;14:26,15:26-27;16: 13-15;
1 John 2:1). In the verses mentioned above within brackets the
term has been used four times. St. John here calls the third person
of the Trinity by three names; they are: the Spirit of Truth, the
Spirit of Resurrected Christ and the Holy Spirit.

,,
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The Witness of John, the Baptist
In the first half of the Gospel of St. John there are four
references to the Holy Spirit. The first is the witness of John,
the baptist, of what he saw on the occasion of the baptism of
Jesus Christ (St. John 1 :29-35). This witness is on the basis of
his faith and of the revelation in Spirit.
How to Be Born Again?

The second is the occasion when Jesus explains to Nicodemus ,
how to be born again (St. John 3). He makes it clear that unless
one is born of water and the Spirit, one cannot enter the Kingdom
of God. The Greek term 'Anophen' means 'again' or 'from above.
Nicodemus thinks only about the birth in the worldly sense. Jesus
teaches us that the birth from above is the birth from the Spirit
and the birth from God (I John 2:29, 3:9). That which is born
of flesh is flesh and that which is born of the Spirit is Spirit,
In order to enter the Kingdom of God, Spiritual life gained from
the Spirit of God is essential.
The Living Water That Quenches Thirst for Ever
During His talk with the Samaritan woman, Jesus explains
what the living water or the everlasting life is (St. John 4). What
is suggested here is that if she had the gift of God, or the gift
of the Holy Spirit, she would have asked Him (4:19) and He
would have given .her the living water. Everyone who drinks
the common water will ,thirst again. But the living water of the
Spirit satisfies the thirst for ever.
Worship in · Spirit and Truth
God is Spirit and those who worship Him must worship in
Spirit and Truth. Worship without believing in the power of the
Holy Spirit of God is meaningless. Those who worship Him in
Spirit and Truth have access to the Father through the Son and
the Holy Spirit. The truth of the Word becommg flesh was
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revealed through Jesus Christ. When we say that we must worship
in Spirit and Truth, the implication is that the worship of the
Holy Trinity is the real worship of God. We must always glorify
' the Holy Spirit. Real worship is the worship in the Holy Spirit
. through Jesus Christ.
The River That Flows into the World
On the day of the feast of Tabernacles, Jesus addressed the
.people and reaffirmed the promise that those who believed in Him
would receive everlasting life (St. John 7:37-39). He said that the
rivers of. the living water would flow into His disciples and into
the world. (His words are also suggestive of the rivers of the
living water that sprang from the Garden of Eden and flowed into
different lands. This is interpreted as instruction in the advent
as well as the. acts of the Holy Spirit.
Parakletos-the One Advocate Who Has Been Called
St. John alone uses the term 'Paraclete'. The original Greek
term, 'Parakaleo' means 'to call near' 'Parakletos' means 'the one
called to the side'. In th~e Greek language the term was used to
mean an advocate or one who argued for the person who called
him. The term also meant helper, keeper and mediator.
Comforter
In his First Epistle, St. John calls Jesus Paraclete and asserts
that Jesus is an advocate for mankind with the Father (1 John
2:1). The Gospel of St. John describes the Holy Spirit as
Paraclete (St. John 14:15-17; 14:26; 15:26-27, 16:5-11, Here the
term has the meaning 'comforter'. St. John describes Jesus Christ's
promises about the Holy Spirit in three ways:
1. He is the one who teaches.
2. He is the one who bears witness to Jesus Christ.
3. He is the one who judges the world.
The term 'Paraclete' also means teaching,encouraging and comforting
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Another Paraclete.
At the time ofthe Last Supper, Jesus told the disciples what
was going to happen to Him. "I go to the Father, but will
come back. I will give my spiritual presence to you through
the Holy Spirit" (St.John 14:16). He assured them that another
Paraclete sent by him would continue the ministry in the Church.
If he did not go back, that Paraclete would not come to them.
The Paraclete would be in the world till the :very end of the world.
"Lo, I am with you always to the close of the age" (Matt.28 :20).
This promise comes throngh the presence of the Holy Spirit.
The Paraclete and the World
The Paraclete convinces the world and every believer of the
divine ·presence of the Crucified Christ. This counsellor or advocate helps us to come near Christ to hear His Gospel and to
believe that He is God.
Paraclete and the Disciples
The promise given to the disciples was fulfilled. He sent
the counsellor to be with the disciples for ever and to prepare
them for carrying' out the mission (St. John 14:16). The Holy
Spirit gave them enough strength to face threats and to win the
fight against e'\;'il. Jesus gave His glory to the disciples through
the Holy Spirit (St. John 7:39).
The Act of the Paraclete (St" John 14:25-26)
It was the Father who sent the Holy Spirit (14:26). But the
Spirit was sent in the name of the Son and through the Son.
The mission of the Holy Spirit was, and still is, to reveal Jesus
Christ to every individual. The Holy Spirit was sent to teach the
people about the truth and to convince them of the faith. The
acts of the Holy Spirit bring the message of Jesus Christ from
the outside to the inside of man. As a result everyone become
convinced that the word of Jesus is the real life-giving word.
Every Christian is born in the Holy Spirit (St.John. 3 :8.)
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(St. John 16:12-15).
The Holy Spirit throws light on the mystery of the Incarnation
of Christ. It was after His resurrection that the answer to the
question "who is Jesus?" came to be clearly revealed. It was God
the Holy Spirit who revealed it.
Revelation of the Holy Trinity (St.John 16:13-14).
The revelation of the Holy Trinity begins from the Father and
becomes perfect in the Holy Spirit through the Son. The Holy
Spirit interprets to the Holy Church the mysterious aspects of the
revelation through Christ. It is through the Holy Spirit that God
from time to time, through individuals and societies, carries out
His plans.
The Witness of Christ.

(St.

John (15:26,27)

When the Christian community that witnessed the truth was
faced with opposition and persecutions, the Holy Spirit took up
their witness and spoke through them before the authorities and
the opponents. The Holy Spirit strengthened theearly Church in
this way. In this way too, He is the one who witnesses Jesus
Christ. The witness of the Holy Spirit is the subjective experience
ofthe Apostles that strengthened them in their faith.
The Judge of the world (St. John 16:7-11)
The Holy Spirit is also the judge of this sinful world. He
makes the world aware of sins, justice and judgment· 'Making
aware' also implies seeking, analysing, explaining, questioning, revealing, warning and punishing as well. It is the Holy Spirit
that makes the believers aware of their sins, and brings them
to repentance. Man's unwillingness to repent may be viewed as
a sin against the Holy Spirit.
St. John asserts that it is sinful to refuse to recognise Jesus
as the Messiah and the Son of God (St. John 16:18). It is the
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duty of the Holy Spirit to judge the powers that rule the world.
and to redeem the world from this sinful state.
EXERCISE
I.

Give a brief account of St. John's views on the Holy Spirit.

LESSON 4

THE HOLY SPIRITVIEWSOFTHE
EARLY CHURCH
Promises are fulfilled.
The acts of the Holy Spirit.
Benediction in the name of the Holy Trinity.
The gift of the Holy Spirit th.~ough the Church.
The Holy Spirit reveals mysteries.
The -:ord that binds togetherthe believers.
Partner in the act of creation.
Temples ofthe Holy Spirit.
Baptism in the name of the Trinity.
Heresies about th~ Holy Spirit.
Simon Magus and Valentinus.
Montanism.
Monarchianism.
The Unity i11 the Trinity and the Trinity in the Unity.
Hippolitus, and Tertullian.
Promises Are Fulfilled.

The views of the early Church of the New Testament times
may be summed up thus:
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The Holy Spirit is God in action. Before the time of Christ
the acts of the Holy Spirit were thought of as those that consisted in inspiring the chosen ones and making them participate
in the divine work through words and deeds. Christ became
incarnate in man and was baptised in Spirit. The acts of the
Holy Spirit were witne'>sed by the people in the days of Christ.
They were convinced that to be in Christ was to be in the Holy
Spirit. What Christ, who loved the Paraclete, prophesied came
to be fulfilled. The Church, which is the body of Christ as
well as the new Israel, grew strong and healthy by the power
of the Holy Spirit.
The Acts of the Holy Spirit
Entrance into the Holy Church is through baptism in water
and in Spirit. The Holy Spirit leads us to the truth. In the
early Church the believers received the Holy Spirit through baptism as well as through hands being laid upon them and being
anointed with the holy oil (Acts 5:15,9:8,19:1-7). The Holy Spirit is the Spirit of God or the Spirit of Christ. The Spirit
that is constantly active in the world, in the Church and in individuals, is God himself. The Holy Spirit is equal to the Father
and the Son.
Benediction in the Name of the Trinity
The Spirit exhorts, comforts and guides us. He makes the
world aware of sins, justice, and judgment. He gives life to all
and helps all to be born anew. He guides the Church to every
truth. The Spirit helps believers receive new life, sanctification,
redemption and glorification. The Spirit forbids them to do
many things and punishes them and teaches them patience
as well. The New Testament reveals that in the early Church
baptism and benediction were performed in the name of the Father,
the Son and the Holy Spirit.
The Gift of the Holy Spirit through the Church
The Holy Fathers of the Church, whose knowledge had come
to them direct from the Apostles, have also recorded their views
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on the Holy Spirit. St. Clement of Rome (b. 100) has referred
ten times to the Holy Spirit ·in his first epistle and once in his
second epistle. According to him there is only one Spirit, and
those who live in holiness receive the gift of the Holy Spirit,
through the Church.
He Reveals Mysteries
In his epistle to the Philadelphians (7:1) St. Ignatius of Antioch (A.D 30-107) says: "Anyone may hope to deceive me in
flesh. But the Spirit is not deceived. The Spirit is from God.
The Spirit knows from where the Spirit has come and where the
Spirit will go. The Spirit reveals the truth".
The Cord that Binds together
In his epistle to the Ephesians, St. Ignatius writes thus:
"The .believers are the stones with which the Church that is the
temple of God is built. These stones are fastened together by the
cord of the Holy Spirit." In his epistle to the Magnisians (13:1)
he ranks the persons of the Trinity in the order of the Son, the
Father and the H<>ly Spirit.
Partner in the Act of Creation
In "The Shepherd of Hermas" (c. 130) it is stated that the
everlasting Holy Spirit that created all came to dwell in a body
that he himself had chosen. This ancient work contains other statements to the effect that the second and third persons of the
Trinity are one and the same. The idea that the Holy Spirit was
there from the beginning and was a partner in the act of creation
is also emphasised.
Temples of the Holy Spirit
In the epistle of Barnabas, the account of how sonship is
obtained through baptism and how the likeness and image of
God are regained is followed by the statement that the holy baptism transforms the creatures of God into the temples of the Holy
.Spirit.
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The Immortal Holy Spirit
In an ancient work, 'The Martyrdom of Polycarp" (Chap.14),
there are references to the immortality of the Holy Spirit and
greetings in the name of the Trinity.
Baptism in the Name of the Trinity

In another old work, "Didache", (The Teachings of the Twelve Apostles"), there is an account of how baptism in the name
of the Trinity has to be conducted. Baptism is to be conducted
in the _name of the Father, the Son and the Holy Spirit in flowing
water. Cold, flowing water is recommended, though still water
may be used. If cold water is not available, warm water may
· be poured on the head three times in the name of the Father, the
Son and the Holy Spirit.
Heresies

The above-mentioned records do not, however, give a satisfactory and scholarly interpretation of the personality, divinity and
acts of the Holy Spirit. Yet, they are valuable as sources of
necessary directions. It was the heresies that arose from time to
time in the Church that finally led to tl}e true interpretation of
the Holy Spirit.
Simon Magus and Valentinus

Simon Magus thought and acted as if he himself were the
Holy Spirit. Valentinus, a spokesman of Gnosticism (d. 160), saw
the Holy Spirit as the mediator between the world and the Creator;
According to him, the Holy Spirit along with Christ combats evil
that arises out of false knowledge.
Montanus and Three Revelations
Montanism is the heresy that arose about the middle of the
second century in Frugia in Asia Minor. Montanus was responsible
for this heresy. He pretended to be a prophet and uttered strange
words grotesquely which were accompanied by highly emotional
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gestures. He declared that there were three revelations. The first
was the Jehovah of the Old Testament, the second the revelation
through Jesus Christ in the New Testament and the third the revelation of the Spirit through Montanus.
Monarchian Theories
The advocates of the Monarchian theory upheld the Scriptural
truth that God is one (Isaiah 45:5, St. John 10:30, 14:9-10) and
denied the divinity of the Son and the Holy Spirit. Towards the
close of the second century they caused much confusion in the
Church. Praxius and Noctus and those whp followed them were
the leading spokesmen of this view. Sebellius, who maintained
that the Son and the Holy Spirit were equal to the Father, and
that God revealed Himself in the Old Testament times as Jehovah
and in the New Testament times as Christ and afterwards as the
Holy Spirit, failed to explain the real personality and Godhead of
the Holy Spirit.
,.
The Unity in the Trinity and the Trinity in the Unity
The Fathers of the Church like Athenagorus, Irenaeus
(c. 133-203) and St. Clement of Alexandria (c. 200), however,
stressed the personality and Godhead of the Holy Spirit. They
saw the Unity in the Trinity and the Trinity in the Unity. But
Origen (184-285) differed from them and held that the Holy Spirit
was also creation.
Hippolitus and Tertullian
Hippolitus, one of the Western thinkers who declared, 'I worship
the Holy Spirit' ('Homily on the Heresy of Noetus') interpreted
the Trinity thus: 'Through the Trinity, the Father is glorified because
what the Father. willed the Son executed and the Holy Spirit
revealed' (ibid. XIV). Others like Novatian, Tertullian and Cyprian
also have interpreted the personality of the Holy Spirit. But they
have not treated the Holy Spirit as equal to the Father and the
Son, and have ranked the Holy Spirit lower. Tertullian, however,
supported the views of Montanus too.
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Exercise
1. 'The Holy Trinity' is also a model of a Christian's life in

society.' Discuss.
2. What were the views about the Holy Spirit that prevailed in
the Church during the second and third centuries? Examine
the important heresies of the time about the Holy Spirit····

LESSON 5

THE HOLY SPIRIT-DECLARATIONS OF
THE CREED
The Holy Spirit, only a creation.
Arius.
The Holy Spirit is not God.
Macedonius.
The reply of St. Cyril of Jerusalem.
Not equal to angels.
Of the same substance.
~xisting in eternity.
The doctrine against the Holy Spirit.
Created or not created?
The interpretation of St. Athanasius.
The creed of Epiplzanius.
The personality, eternity, Godhead, acts and the genesis of the
Holy Spirit.
Declarptions of the Councils of Nicea and Constantinople.
Filioque: a Western addition.
The Doctrine of Arius

Arius in the 4th century questioned the existing faith in the
Church that the Holy Spirit was not created, but self-existent and
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everlasting. He denied the Godhead of the Son and the Holy '
Spirit. The followers of Arius argued that the Father, the Son
and the Holy Spirit were distinct in substance and glory. They
taught that the Holy Spirit was created by the Son and was
subordinate to the Son.
The Macedonian Sect
There was a sect in the 4th century that accepted the Godhead
of the Son and rejected that of the Holy Spirit. They were
called the 'Pneumatomachi' in the sense of those who opposed the
Spirit. They were also called the Macedonians after their leader
Macedonius, the Bishop of Constantinople. They regarded the
Holy Spirit as one of the angels and decided to refer to the
Spirit accordingly as minister, mediator, etc. Marthoilius, and
Eusthathios, the Bishop of Sebeste, were also leaders of this sect.
The Reply of St. Cyril
Through his exhortations of faith to the Catechumen, St.
Cyril of Jerusalem met the heretical views. He taught that the
books in the Old and the New Testaments were inspired by the
Holy Spirit. He criticised Marcion for his teaching that the Spirit
in the Old Testament and the Spirit in the New Testament were
different. He stressed the personality and Godhead of the Holy
Spirit who is revered and counted one with the Father and the Son.
The Creator of the Angels
The Holy Spirit is the teacher, companion and the light of
the Church as well as the one who sanctifies everything. The
hosts of angels cannot claim equality with him. He appoints,
reigns over and sanctifies the seven orders. of angels. All gifts
belong to the triune Godhead. The gifts of the Father, the Son
and the Holy Spirit are not separate. The Father gives these gifts
through the Son and the Holy Spirit ("Catechetical Lectures",
XVI :23, 24). "The Son and the Holy Spirit alone knew the Father.
This is because the only begotten Son along with the Holy Spirit
has partnership in the Godhead of the Father" (ibid., VI. 61 :6).
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The One Who Exists in Eternity
St. Athanasius has written emphatically that the Holy Spirit
exists in eternity with the Father and the Son. According to him,
the persons of the Trinity are of the same substance. The view
that the Holy Spirit is a creation is unacceptable to him. St.
Athanasius, through his letters to Bishop Seraphion, and through
his exhortations against the Arians, makes clear the teachings of
the Church. He reminded the Arians that denying the Godhead .
of the Son is equal to denying the Father and the Holy Spirit.
The Doctrine against the Spirit
St. Athanasius, in his letter to Seraphion, draws attention
to the doctrine against the divinity of the Holy Spirit. The
doctrine is based on the following.
1.

The Son is of the same substance as the Father and is
not created. But the Holy Spirit is not.

2. The Holy Spirit is not God.
3. The Spirit is only a creation.
4. It was the Son that created all, and so, the Spirit also
was created by the Son.
, 5. The nature of the Holy Spirit is different from the nature
of the Son. In other words, the Holy Spirit is an angel, but is
greater than all other angels.
The doctrine also teaches that the Holy Spirit is only one
among the ministering angels and that the acts of the persons
of the Trinity are distinct and unrelated.
Created or Not Created
The doctrine against the divinity of the Holy Spirit is also
based on the following arguments: "You say that the Holy
Spirit is not a creation or an angel. You say that the Spirit
proceeds from the Father, if so, the Holy Spint also must be a
Son. This means that .the Son and the Holy Spirit are brothers.
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How then is the Word the only begotten? If the Spirit proceeds
from the Father, why is the Spirit not born? Why is the Spirit
not called a Son? If the Spirit is the spirit of the Son, is not
the Father 'the grandfather' of the Holy Spirit?'
Teachings of St. Athanasius
St. Athanasius teaches us that if the Son is God, the Holy
Spirit is also God. If the' Holy Spirit is a creation, the Son
also will be a creation. If the Holy Spirit is the creation ofthe Son,
the Son also will be the creation of the Father. The Holy Spirit
is the Spirit of the Son. The Son has unity with the Father. The
Holy Spirit has the same unity with the Son.
St. Athanasius asserts that the Holy Spirit proceeds from
the Father and is of the same substance as that of the Father.
The perfection and relevance of the doctrine of the Trinity are emphasised by the Godhead in the same substance of the Holy Spirit.
Since the written and unwritten traditions of the Church as well
as the Holy Bible speak of the Father, th~ Son and the Holy
Spirit as one and the same, we should accept the unity of the
Holy Trinity, the equality and eternity of the persons of the Trinity,
the sameness of their substance and glory and their self-existent
nature. The acts of the Holy Spirit are essential for our salvation.
The Holy Spirit dwells in us and makes us divine. A created
being cannot \vork for God's fulfilment in man. The Holy Spirit
brightens, sanctifies, renews and anoints man and bestows divine
gifts on him. It is in. this way that St. Athanasius stresses the
Holy Trinity. St. Athanasius, it may be remembered, played an
important part in the framing of the creed recognised by the
Synod of Nicea in 325 A. D.·
The Epiphanian Creed
Epiphanius was the Bishop of Salamis in Cyprus. A book
of creed, published in 374 AD, may be considered a record of
contemporary creeds in the Church. In the Epiphanian creed
the Holy Spirit is viewed as having the personality of God and
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deserving to be worshipped along with the Fath~r . and the So~
and to be glorified with them. The Epiphanian creed holds the
following views on the Holy Spirit.
Personality of the Holy Spirit
Like the Father and the Son, the Holy Spirit too has a personality. He should be worshipped and glorified along with them.
Eternity of the Holy Spirit
The Holy Spirit has neither beginning nor end. The Greek
term, ekporeuomen stands for eternity.
The Godhead of the Holy Spirit
The Holy Spirit is God; He is to be called the Lord and Master.
He exists. in eternity with the Father and the Son.
The Acts of the Holy Spirit
The Holy Spirit is the source of all life. He is the giver of
life. He is the Source of inspiration to the prophets, the agent of
the process of Incarnation and the giver of divine grace through the
Church.
The Genesis of the Holy Spirit
The Holy Spirit proceeds from the Father.
Declarations of the Creed at Nicea and Constantinople
The early Church regarded those who did not believe in and
recite the creed declared at Nicea and Constantinople as aliens to
the Church. Even today the Eastern Church holds fast to this
faith. In this creed of the Church codified in the Synods of
Nicea and Constantinople · (Niceno =Constantinopolitan creed),
all the above-mentioned beliefs about the Holy Spirit are unambiguously and emphatically stated. In our daily prayers we repeat:
"The Spirit of Truth Proceeding from the Father, being praised
and worshipped with the Father and the Son" (See St. John 15:26).
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Filioqoe=an Addition
The Roman Catholic Church, however 'teaches the creed with
an addition to it; the addition is' from the Son 'after from the
Father'. That is to say, the Church teaches that the Holy Spirit
proceeds from the Father and from the Son (Filioque). The
Western Church made this addition on the basis of the
interpretation of the Holy Trinity as given by St, Augustine of
Hippo, a leading theoretician of the Western Church. The
Eastern Churches do. not approve of this addition.
Exercise

1

How does the creed of St. Athanasius explain the persons of
the Trinity?
2. Explain the roles of Cyril of Jerusalem, Epiphanius and
Athanasius in framing the creed of the Church about the
Holy Spirit.

LESSON

6

THE CAPPADOCIAN FATHERS ON
THE HOLY SPIRIT
The Cappadocian Fathers.
The perfect equaiity of the Holy Spirit.
To be worshipped alike.
The acts of the Holy Spirit.
The giver of salvation and sanctity.
Uncreated and self-existent.
The Unity in the Trinity and the Trinity in the Unity.
The power and the glory.
He who gives warmth to the world.
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The revelation in the Old Testament.
The one who gives Godhead and sits in judgment.
The sharing of graces.
The Cappadocian Fathers.
St. Basil of Caesaria (c. 330-379), his brothers St. Gregory
of Nyssa and their friend St, Gregory of Naziansus (c. 335-394)
are known as the Cappadocian Fathers. They were bishops and
had done much .to defend the faith of the Church by giving
ready 'retorts to the heretics. They were saintly fathers. They
opposed Actius, Eunomius and others· who rejected the Godhead
and eternity of the Holy Spirit. They explained the faith of
the Church in such a way as to make it possible for the human
mind with its limitations to grasp the principle of the Trinity and
the mystery behind the .Incarnation.
The Perfect Equality of the Holy Spirit

The treatise on the Holy Spirit (De Spiritu Sancto) written
by St. Basil consists of thirty chapters. In it St. Basil asserts that
the persons of the Trinity enjoy equality of status among themselves
and that the Holy Spirit has perfect equality with the Father and
the Son. He says: "Let the Father be glorified along with. the
Son and the Holy Spirit .... Let the Father be glorified in the
Holy Spirit through the Son". Both sentences emphasise the
equality of the Holy Spirit with the Father and the Son. In
support of his stand St. Basil quotes Galatians 4:7, l Cor. I :24,
2:10, Ephesians 3:9, Colossians I :I5, Hebrews I :3, and St. John
6:27. Furthermore, he draws our attention to the contexts in the
Holy Bible in which the Holy Spirit is also called 'the Lord'.
He refers to the verses: 2 Thess. 3:5, 2 Cor. 3:14, 16, 17 and
1 Thess 3:12, 13.
The Worshipped and the Glorified

The Holy Spirit from whom the whole creation receives
divine grace is inseparably bound up with the Father and the
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Son. We are baptized in the name of the Father, the Son and
the Holy Spirit. If the Holy Spirit is not treated as equal to
the Father and the Son, how can our baptism and redemption
be meaningful? The Holy Spirit was there with the Father and
the Son from the beginning. He lives for ever. God is Spirit
(St. John 4:24). The Holy Spirit is God. Like the Father and
the Son, the Spirit too is holy (lJohn 1:20). The Holy Spirit need
not be sanctified, but he~ sanctifies us. Just as the Father is truth,
love and justice (St. John 14:17, Psalms 143:10, 2 Cor. 3:8,9,
Psalms 51:10, Psalms 92:15), the Holy Spirit too is trutp, love
and justice. He is worshipped and glorified in the same way as
the Father and the Son are worshipped and glorified.
The Acts of the Holy Spirit
The acts of the Holy Spirit are the acts of God. They are related
to: a) our re-entry into heaven,
b) our ascension into the Kingdom of God,
c) .our return to God's sonship,
d) our right to address God as Father,
,
e) our sharing of the grace of Christ,
f) our right to be called the children of the Light,
g) our sharing of the eternal glory, and
h) our coming into the experience of the fullness of blessings
in this world and the world to come.
The Meaning of Baptism and Redemption
St. Basil explains the meaning of baptism and redemption in
the light of the equality of the Father, the Son and the Holy Spirit.
The Holy Spirit too like the Father and the Son is to be glorified.
The epithets we use to glorify the Trinity may as well be used to
glorify the Holy Spirit. He lives in eternity, being of the same
substance as that of the Father and. the Son. Faith and baptism
are the two inseparable facts that lead us to redemption. We
believe in the Father, the Son and the Holy Spirit. We are
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baptised in the name of the Father, the Son and the Holy Spirit.
Thus the Holy Spirit is the giver of redemption. He sanctifies
all creation.
The Uncreated and Self-existent
St. Gregory of Nyssa used his powerful pen against Eunomius
who argued that the Father alone was self-existent and that the
Son and the Holy Spirit had a beginning and an end. St. Gregory,
in his interpretation of the essence of the Trinity and the differences
in the acts of the persons of the Trinity, asserts that the Son and
the Holy Spirit are not evolved as a result of (the first act of
creation of God and that the persons of the Trinity are alike in
substance, though the Son and the Holy Spirit are caused and
the Father is the uncaused.
The Power and Glory
While explaining the Unity in the Trinity and the Trinity in
the Unity, St. Gregory points out that the order of the Trinity
as given in the Holy Bible is not always the Father, the Son and
the Holy Spirit, but is sometimes the Son, the Father and the
Holy Spirit (2 Cor. 13: 14). St. Gregory also points out that the
Holy Spirit enjoys the same power and glory as the Father and
the Son enjoy. "The Holy Spirit is perfect in every way. The
Father and the Son also are perfect. There cannot be any disparity
in their perfection" (See "Nicene and Post-Nicene Fathers",
Vol. V. P)l8). He further states that the act of creation was
performed by the Trinity and that the Holy Spirit was there from
the beginning.
It is the Holy Spirit that sanctifies and gives us new life at

the time of baptism. The Holy baptism is completed in the name
of the Father, the Son and the Holy Spirit. Like St. Basil, St.
Gregory also lays stress on the Godhead, eternity and personality
of the Holy Spirit.
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He Gives Warmth to the World

Like the other two Cappadocian Fathers, St. Gregory of
Naziansus also played an important part in rooting out the heresies
against the Holy Spirit.
Some think that the Holy Spirit is only a force while others
view the Spirit as a creation. Some call him God, while others
are in doubt as to how the Holy Spirit is to be addressed. St.
Gregory says that the Holy Spirit, who is without beginning or
end, proceeds from the eternal Father. He is not a creation,
but is God, the Creator. In order to explain that the Holy Spirit
exists and acts along with the Father, St. Gregory uses the example
of the Sun and its rays. The rays proceed from the Sun and
give us warmth. But the rays are not there when the sun does
not shine. Perhaps the example of the sun like any other example
drawn from this time-bound world is not enough to explain ~he
persons ofthe Trinity Yet the example illustrates the truth that
the Father and the Holy Spirit work in unison.
If there was a time without the Father, there was also a
time without the Son. If there was a time without Son, there
was also a time without the Holy Spirit. If any of these was
there from the beginning, the other two also were there from the
beginning. They have been of the same substance and are to
be glorified and worshipped together. If we glorify the Father,
we glorify the Son and .the Holy Spirit too. If the Holy Spirit
is not to be wor~hipped, how can he sanctify us through
baptism?
The Meaning of Revelation

The Old Testament speaks about the Father. It reveals in
part the Son and the Holy Spirit. The New Testament reveals
the Son and proclaims· the Godhead of the Holy Spirit. Now
the Holy! Spirit lives in us and acts through us. It would have
been improper earlier to reveal the glory of God's light fully as
we were not ready to imbibe it.
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The Judge to Come.
The Holy Spirit pervaded the creation. The Spirit was the
source of inspiration of the Old Testament. We notice the working
of the Holy Spirit in the Incarnation of Christ and in His rnirac·Ies. Through the Holy Spirit the Apostles were appointed and
the Church was organised. The Holy Spirit forgives our sins. In
baptism he sanctifies us and bestows divine nature on us. He
intercedes on our behalf, teaches us, enlightens us, causes us to be
born anew and gives us everlasting life. The Holy Spirit sactifies all the heavenly hosts. He will be with Christ on the Day of
Judgement.
The Gifts of the Holy Spirit
By the working of the Holy Spirit, we become spiritual and
receive the grace of God. It is the Holy Spirit that gives us our
knowledge of the future, of divine mysteries, and of God's hidden
purposes. Our sharing of the divine grace, our membership in
the Kingdom of God and our place among the hosts of angels
are also the gifts of the Holy Spirit. Furthermore, everlasting
peace, life in God and the experience of approximating ourselves
to God as well as the blessing of becoming God are ensured by
the Holy Spirit. This is how the Cappadocian Fathers have
explained the personality and the acts of the Holy Spirit.
The Church still believes in the above interpretation about
the Holy Spirit, and reiterates and declares its faith in the Holy
Spirit. Let us pray that we may receive through this faith and
the learning of it the grace of the Holy Spirit that may lead us
to the spheres of spirituality, transformation and deification.
EXERCISE
1. Make a study of the personality, nature and the acts of the
Holy Spirit as explained in the worshipping service at the Feast
of the Pentecost.
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2. Write an essay on the views of the Cappadocian Fathers
on the Holy Spirit.
3. Examine how the doctrine of Hindu philosopb'~like Trimurthy
and Satchitananda are related to the concept of the Christian
Trinity.
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